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Presentation

TodayOsnigraion mekes up the vastest movement of people of all times. In these last decades, the
phenomenon, nowinvolving éouttwo hundrel million indviduds, has turned into a sructurd reality of
contemporary sodety. It is becoming an increasingly complex problem from the social, cultural, poltical,
religious economc and pastord paints of view.

Taking into consderationthe new migraion flows and ther characteristics, the Ingruction Erga
migrantes caritas Christi ams to updde the pastord care of migration, thirty-five years after the
publication of FopePaul VIOMotu Roprio Pastoralis migratorum cura and the Corgregation for
BishopL rksted Indruction De pastorali migratorum cura (Nemo est).

Thusit intendsto bean ecclesial respong to the new pastoral needs of migrants andlead them towards
the trandormation ofther migration experience na only into an opportinity to grow in Christian life, but
also an occasion of nev evangdization and mission. Furthermore, the doaument aims to goply accuraely
the nornms contained bah in the Codeof Canon Law for theLatin Churd and in the Codeof Canonsof
the Eastern Churdes in orde to respond nore adequately to the pastoral needs of the emigrant faithful of
the Eastern Churdes. They are now moreand more numerous



The compostion of bdayOsnigraion dso requires an ecumenical vision ofthe phenomenon beause of
the presence of many migrants notin full communion with the Catholic Churd. It dso imposes the nesd
of inter-religiousdialoguebecause of theincreasing nunber of migrants bdonging © other religions
paticularly Mudims, in traditionally Catholic courtries, and vice-versa. Findly, anather purdy pastord
need, which isindspensable, is the promotion of patord action that is both faithful to tradition and open
to nav developments. These include pastoral sructures which mug also beapt to guarantee communion
between pastoral agentsin thefield of mgration andtheloca hierarchy in the receiving munty. The
latter continues to bethe decisive organ of the solicitudeof the Churd for migrants.

The doaument then rapidly reviews some causes of todayOsnigration prenomenon @lobdization,
demogragphic changes especially in the countries tha were indugriaized first, increase in inequality
between North and Suth, the prdiferation of conflicts and dvil wars). After tha, it highlights the grave
diffi culties that emigraion generally entails for individuds, paticularly women and children, as well as
for families. Such aphenomenon ises the ethical prodem of establishing anew international econornic
orde with amore eguitable distribution ofthe goodsof the earth, in which the internationd community is
congdered afamily of peoples whos rdlationsare goveaned by Inernaiond Law. Next, the Document
presents a pecific biblico-theological frame of reference, incorporating the migraion phéomenon nto
the history of salvation,as asgn of hetimes and of he presence of God in history and in thecommunity
of peoples, directed to unversal communion.

A brief historical excursus attests to the solicitude of the Churd for migrants and rdugeesin its
doauments, from Exsul Familia to the Second Vatican Ecumenical Courtil, the Ingruction De pastorali
migratorum cura and the subsequent canonical noms. All this reveals important theological and pastoral
ingghts. These includethe centrality of the person of he migrant and the defense of his rights, the
ecclesial and missonay dimendgon of mgraion itself, the congderation of the pastord contribution of
thelay faithful, the Ingtitutes of Con®crated Life and the Sodeties of Apodolic Life, the vaue of culture
in the work of evangelization, he protection and the vaorization of minoiities aso in thelocal Churd,
theimportance of ecclesial dialogue, bot intra and extra, and findly, the pecific contribution that
migraion can offer for universal peace.

There then follows a presentation of oher topics: the need for GneulturationQ the vision of Churt &
communion, mission and People of God, he ever new importance of a pecific pastord care for migrants,
the dialogical-missionay commitment of all the members of the Mystical Body of Chrst, and the
conequent duty of forming aculture of welcome and lidarity. These introduce the andysis of pastord
guestionsthat require responses, ecificaly the pastord approahes among Githolic migrants, both of
the Latin andthe Eastern rites, of migrants who bédong b other Churches or Ecclesia Conmunitties, and
those who ae followers of other reigions Islam in paticular.

After this comes amore detailed description, or patord andjuridical definition, ofpastord agents
(namely, ChaplaingMissionaies andther Nationd Coordnators diocesan/eparchia priests, rdigious
priests and brothers, women religious lay people, lay assodationsand ecclesia movements), whose
apogolic commitment is seen and mnddered in view of a(pastoral care of communionQ an integrated
one

Another important pastoral characteristic, that the Document points outand proposs to the particular
Churdes, istheintegraion of mstord structures (those dready established and thase propo®d) and the
ecclesial induson of nmigrantsin ordinary pastord care, with full respect for ther legitimate diversity and
of their spiritud and ailturd parimony, dso in view of the formation ofa concretely Caholic Churd.
Such an integrationis an essential condition for patord care, for and with migrants, to become a
significant expression of te universal Church and missio ad Gentes, fraternd and peaceful meeting,
hous of everyong school of communionthat is received and hared, of reconciliation that is implored
and granted, of mutud and fraternal welcome and lidarity, as well as authentic human and Chretian
pronotion.



The Ingruction oncludes with updited and accurate Quridico-pastoral reguations which uses
approprite languayein recalling dutes, tasks and roles of pastord agents and ofthevariousChurd
entities in charge of the pastoral care of migration.

Stephen Fumio Cadind Hamao

President

+ Agogino Marchetto
Titular Archbishop of Astigi
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I ntr oduction
The Migration Phenomenon Today

The challenge of human mobility

1. Thelove of Chiist towards migrants urges us(cf. 2 Co 5:14)to look dresh a their problems, which are
to bemet with today all over theworld. Infact nearly all counties are now faced with the eruption of the
migration ph@&omenon n oneaspect or another; it affects their sodal, economic, poitical and religious
life andis becoming moreand nore a pemanent sructurd phenomenon. Mgraion is often deermined
by afree decision of he migrants themselves, taken fairly frequently notonly for economnic reasonsbut
also for aultural, technical or ientific motives. As such it is for themod pat a clear indication of ©dal,
econonic and cemogrgphic imbdance ona regiond or world-widelevel, which drives people to
emigrae.

Theroots of the phenomenoncan also betraced back to exaggeated nationalism and, in many courtries,
even to hared and g/stematic or violent excluson of ghnic or rdigiousminorities from sodety. This can
be seen in advil, pditical, ehnic and even religiousconflicts raging in all continents. Such tensonsswell
thegrowing flood of réugees, who often mingle with other migrants. The impact can befelt in hos
sodieties, in which ehnic groupsand pepe with different languages and aultures are broughttogeher
with therisk of reciprocl oppostion and conflict.

2. Migrdion, however, also hdpspeople get to knowoneanather and provides opportunity for dialogue
and communion or ndeed integration & variouslevels. PopeJohn Raul Il drew attention © thisin his
Message for the World Day for Peace 2001: On the case of many dvilisations immigraion ha brought
new growth and enrichment. In other cases, theloca people and immigrants have remained culturally
separate bu have shown tha they are able to live together, respecting each aher and accepting or
tolerating the diversity of cusoms. 1]

3. The chdlenge confrorting usin todayOsnigraionsis notan easy onebecause many different spheaes
are involved: econorics, odology, paitics, health, culture and security. All Christians mug respond b
this chdlenge it is notjug amatter of good will or the persond charisma of afew.

We mug not, however, forgd the generous response of many men and women, associationsand
organisationswhich, eing the sufferingsof countess pesonscaused by emigration, are struggling for
therights of migrants, forced or voluntary, and for ther defence. The commitment of these people can be
attributed aowe dl to tha compassion of Jesus the Good Smaritan, that the Spirit stirs up everywhere
in the hearts of men and women of goodwill and in the Churd too, which Qelives onae morethe
mystery of he Divine Fourder, themystery of life and death(J2]. Moreover the task entrusted by our
Lord o His Churd to prodaim the Word of God ha been interwoven fromthe very beginning with the
history of the emigraion of Chrgtians



We therefore thoughtof writing this Ingruction. Its prime purpog isto respond b the new spiritud and
pastora nesdsof migrants and to make migraion more and nore an ingrument of dialogueand
prodamation ofthe Christian message. In addition this Document sets outto provde an answer to certain
important present-day needs Thisindudes the necessity to take into due accountthe new norns of the
two Codes of Canon Law now in force for the Latin Churd and the Eastern Cahdic Churdes, thus
answering the paticular needs of the growing nunbers of emigrants of the Eastern Catholic Churdes.
Then there is dso the need to bear in mind the ecumenical aspect of the phenomenon owing o the
presence among mgrants of Christiansna in full communion with the Cathdic Chuch, and dso the
inter-religiousaspect, owmingto theincreasing nunber of migrants of other religions in paticular
Mudims. Andly our patoral care mug be open to new developments in pastord structures themselves,
while at the same time guaranteeing communion beween pastoral workersin this specific field and the
local hierarchy.

International Migration

4. The ever-increasing mgration pha&omenon bday is an important comporent of that growing
interdependence among ndion gates tha goes to make up dobdisation[3] which has flung merkets wide
open butnotfrontiers, has demolished baundaies for the free circulation of information and capital, but
notto the same extent those for the free circulation of peple. No date is any longer exempt from the
consequences of some form of migration, which is often drongly linked to negaive factors These
indudethe danogrgphic changes tha aretaking placein counties that wereindugrialised first, the
increasein inequdity beween norh and uth, the existence of proectionist bariersin internaiond
trade, which do na dlow emerging wurtriesto il ther prodicts on competitive terms in the markets of
western counties and, finally, the proliferation of avil wars and conflicts. All these factorswill increase
migration flows in the years to come (cf. EEu 87, 115 ad PaG 67), even thoughthe appearance of
terrorism on the internationd scene will provokereactionsfor security reasons These reactionswill
inevitably obdrua the movement of migrants who drem of findng ajob and scurity in the so-called
wealthy courtries which, for thar part, require more manpower.

5. Itis not surprising, herefore, that migraion meant and gill means enormoushardships and suffering
for the migrants. Yet, especially in more recent times and in certain drcumstances, it has often been
encouraged and pronoted to foser the economic development of both the migrantsO hdscounty and
thar courtry of origin (especially throughthar finandal remittances). Many nations in fact, would na
be what they are today withou the contribution made by millionsof immigrants.

The emigration of family nuclel and women is paticularly marked by suffering. Women migrants are
becoming more and more numerous They are often contracted as unilled labourers (or donestics) and
employed illegdly. Often migrants are deprived of their mos dementary human rights, indudingthat of
forming labour unons when they do notbecome outright victims of the sad phrenomenon of hunan
traffi cking, which no bnger spares even dhildren. Thisis anew chapter in the history of davery.

However, even withoutsuch extremes, it is necessary to rdterate tha foreign workers are notto be
congdered merchandise or merely manpower. Therefore they should nd betreated jud like any ather
factor of prodution. Brery migrant enjoys indienable fundamental rights which must be respected in all
cases. FurthermorethemigrantsO ontribution 1o the econony of the hog courtry comes together with the
possibility for them to usether intelligence and avilities in their work.

6. In thisregard, the Internaiond Conwention on he Protection ofthe Rights of All Migrant Workers and
the Members of their Families Dwhich entered into force on 1 {ily 2003and whaose ratification was
strongly recommended by Pope John Raul 11[4]P offers a compendium of rightg[5] tha give migrants the
possibility to make such a contribution. What the Conwention foresees therefore deserves the adhaence
paticularly of those gates tha benefit most from migraion. To this end, the Churd encourages the
ratification of heinternaiond legd ingruments tha ensure the rights of migrants, refugees and their
families. The Church dso offers its advocacy, which is more and more necessary today, through ts
variouscompdent ingitutionsand associations(as centres for migrant needs, hougs open to them,



offices for necessary services, doaumentation and wunlling, €c.). Migrants are often victims of illegd
recruitment and of $hort-term contracts providing poor vorking and living condtions. Thisis because
they often have to auffer physcal, verbd and even sexud abuse, work long hoursoften withoutthe
bendfits of medical care and the usud forms of social security.

The precarioussituation of © many foregners, which should arouse everyonedsolidarity, ingead brings
aboutfear in many, who feel tha immigrants are a burden, regard them with suspicion and even consder
them adange and athreat. This often provokes manifestationsof intolerance, xenophobia and racism.[6]

7. Thegrowing presence of Mudims, as well as followers of other religions intraditiondly Chiistian
counties falls unde the broader and nore complex heading ofthe meeting beéween cultures and
interreligiousdialogue Inany case, Christiansare dso present in ggnificant numbers in some naions
whose popuktionsarein the vast majority Mudim.

In the face of the widespread migraory prenomenon, wth aspects profoundy different today from what
they were in the past, policies on apurely nationd level would beof little value. No county today may
think that it can olve migration probemson its own. Even moreineffective would be purdy restrictive
policies, which, in turn, would generate sill more negdive effects, with therisk of increasing illegal
entries and even favouring the activities of criminal organisations

8. Internationd migration mug therefore be consdered an important structural component of the sodal,
econormic and poltica redlity of theworld today. Thelarge numbersinvdved call for closer and doser
collaboration ketween countries of origin and destination, in addition to adequae narms capable of
harmonising the variouslegidative provisons The aim of this would beto safeguad the needsand rnghts
of the emigrants and thar families and, likewise, those of the sodeties receiving them.

At the same time, however, migraion rases atruly ethical question: the search for anew internaiond
econoric orde for a moreequitable distribution of he goodsof the earth. This would make a real
contribution to reducing and checking the flow of alarge number of migrants from populationsin

diffi culty. From this there follows the need for amore eff ective commitment to educational and pastord
systems tha form peoplein a@jlobd dimensonQthat is, anew vision ofthe world community,
congdered as afamily of peoples, for whomthe goodsof the earth are ultimately destined when things
are seen fromthe perspective of the universal common good.

9. Migration today furthermoreimposes new commitments of evangelisation and lidarity on Chrstians
and alls them to examine more profoundy those values shared by dher religiousor lay groupsand
indispensable to ensurea hamoniouslife togeher. The passage from monccultural to multicultural
sodieties can be asgn of the living presence of God in history andin thecommunity of mankind, for t
offers a providential opportunity for the fulfilment of GodOplan for auriversal communion. This new
historical context is characterised by thethousand different faces of humanity and, unlike the past,
diversity is becoming commonpgdace in very many counties. Therefore Chiistiansare called to gve
witness to and pratise notonly the spirit of tolerance Ditself a great achievement, politically and
culturdly spesking, notto mention reigioudy Bbutaso respect for the otherOddentity. Thus where it is
possible and opporting they can open away towards sharing with people of different originsand
cultures, dso in view of aQespectful proclamationQof their own faith. We are dl therefore called to a
culture of solidarity[7], often slicited bythe Magisterium, 0 as to achieve togeher areal communion of
persons Thisisthelaborouspath that the Churd invites everyone to follow.

Domestic migration

10. Rezent times have al'so seen aconsderable increase of donestic migration in variouscounties,
sometimes voluntary, as tha from county districts to cities, sometimes forced, & in the case of evacuees
and of pesonsfleeing fram terrorism, violence and drugtrafficking, especially in Africaand Latin
America It is estimated that world-widethe majority of migrants today remain within their own ndions
in some cases moving éoutona seasond basis.



This type of mohility, left for themods pat to evolve unatended, has encouraged the rapid and disordered
expanson of urba centres unprgoared to take in such masses of people and ha fomented the growth of
sums where conditionsof life are sodally and nordly precarious It compds migrantsto sttle in an
environment that is very different from their place of origin, thuscreating mnsderable hardship and
grave dangea of soda uprootng with sriousconsequences for the rdigiousand ailturd traditionsof
these popuktions

Neverthdess domestic migration keeps arousng great hopes, unforunately often urfounded and illusory,
in mllionsof pasons dthoughit separates them from their family bondsand pus them in places with
different climate and cusoms, even if thelanguayemay ill bethe same. If these migrants later return o
where they came from, they take with them a changed mentality, a different way of life, and nd rarely
another outook on heworld orreligion, and divergent behaviour. This dso chdlenges the pastord
action ofthe Churd as Mother and Teacher.

11. In hisfield too, bdayOsituation thusrequires of pastord workers and ho$ communities, in other
words of the Churd, loving dtention o Greople on the moveOandto thar need for solidarity and
fellowship. Through dorestic migraion o, he Spirit launches a clear and urgent appeal to renew and
intengfy our commitment to evangdisation and charity. This calls for well-designed forms of welcome
and pastord activity, that is, coninuous thorough ad adgpted as cdlosely as possible to theactual
situaion and Pecific needs of themigrants.

Part |

Migration, Sign of the Timesand Concern for the Church

Migration asseen with the eyes of faith

12. In mgrants the Churd has always contemplated the image of Christ who sid, Q was astranger and
you mede me welcomeO(Mt 25:35). Ther conditionis, therefore, achdlengeto thefaith andlove of
beievers, who ae called on b heal the evils caused by mgraion and discover the plan God pursies
through t even when caused by doviousinjudices. Migraion bringstogether the manifold components
of the human family and thusleadsto the condruction ofan ever vaster and nore varied cdety, dmog a
prolongdion oftha meeting of pepes and ehnic groupsthat, throughthe gift of the Holy Spirit &
Pentecod, became ecclesia fraternity.

If, on the onehand, the suffering tha goes with migraion is nather more norless than the birth-pangsof
a new humanity, on he other the inequdities and disparities behind this suffering reveal the degp wounds
that Sn causesin the human family. They are thusan urgent appeal for true fraternity.

13. Thisvision leadsusto goproah migration in the light of those biblical events that mark the phases of
humanityOsrduousjourrey towardsthe birth of apeople without discrimination orfrontiers, depostory
of GodOgjift for dl naionsand opa to manOsternd vocation. Feith peceivesin it the journey of the
Patriarchs sugained by the promise as they moved towardsthe future honeland, and tha of the
Hebrews, freed from davery, as they crossed the Red Sea in the Exodus that formed the People of the
Covenant. Agan, in acertain ®ense, faith findsin migraion an exile, in which every god reached in fact
isrelative. In migration fath discovers once morethe universal message of the proghets, who denoune
discrimination, oppession, devortation, dispersion and pasecution & cortrary to GodOplan. At the
same time they prodaim salvation for dl, witnessing even in the chaotic events and contradictionsof
human history, that God mntinues to work out his plan of salvation urtil all thingsare broughttogether
in Christ (cf. Eph 1:10).



Migration and the History of Salvation

14. We can therefore condder the present-day phenomenon ofmigraion a significant Gign of hetimesQ
achdlenge to bediscovered and uilised in our work to renew humanity and praclaim the gogd of
peace.

The Holy Scriptures show usclearly what all this means Israel traced its origins back to Abraham, who
in obalience to GodOsall left his home and went to aforeign land, taking with him the divine Promise
tha hewould become the father f agreat naionO(Gn 12:1-2). Jcob, a wandeing Aramaen, Qvent
down into Egyptwith a small houghold and lived there asan dien. Butthere he became a nation, gedt,
strong and nunerousO(Dr 265). After its long ®rvitudein Egypt Israel received its solemn investiture as
the QPeople of GodQduring its forty-year GExodugthrough he desert. The hard test of migration and
deportation is therefore fundamental to the story of the chosen people in view of the salvation ofall
peoples. Israel knew the return fram exile (cf. Is 42:6-7; 495). With these memories it could take new
heart initstrug in God, even in the darkest moments of its history (Ps 105 [104]:12-15; Ps 106 [105]:
45-47).With regard to the foreigne livingin the courtry, the Law enjoins the same commandment on
Israel as applies to @Ghechildren of your popleO(Lv 1918), that is, Gou musg E love him as yourslfO
(Lv 19:34).

Christ the Oforigner O arl Mary, a living symbol of the emigrant

15. In heforeigner a Chiistian sees notsmply a neghbour,but the face of Christ Himself, who was born
in amanger and fled into Egypt, where hewas aforeigner, summing up ad repeating in His own life the
basic experience of His people (cf. Mt 2:13ff). Born avay from home and coming from another land (cf.
Lk 2:4-7), e came to dwell among u®(cf. Jn 1:11,14) ad pent His pubic life onthe move, gang
through bwnsand villages (cf. Lk 1322, Mt 9:35). After His resurrection, gill aforeigna and unknown,
He appeared on heway to Emmausto two of His disciples, who only recognised Him at the breaking of
the bread (cf. Lk 24:35). © Chrigtians are followers of aman onthe move Qvho ha nowhere to lay his
head (Mt 8:20; Lk 958)@.

In the same way Mary, the Mother of Jesus, can beequdly well contemplated as aliving ymbol of the
woman emigrant9.She gave birth to ha Son avay from hone (cf. Lk 2:1-7) and was compdled to flee to
Egypt (cf. Mt 2.13-14). Popular devotion isrightto consder Mary as the Madonrae of the Way.

The Church of Pentecos

16. Conemplating nowthe Churd, we see that it was born fromPentecod, fulfilment of the Paschd
Mystery. It was ared and ymbolic meeting of peples, which later led Paul to declare, (Thereis no
roomfor distinction beéween Greek and 2w, beween thecircumcised and the undrcumcised, or béween
barbarian and Sythian, dave and free manO(Col 3:11). For Chrit in fact thas made the two into oneand
broken down the barrier which used to keep them apartO(Eph 2:14).

To follow Christ meansto walk behind Hm and bein transit in the world because Qhere is no gerna
city for usin this lifeO(Heb 13:14). The believer is dways apdroikos, atemporay resident, aguest
wherever hemay be(cf. 1P 1:1; 2:11; Jn 17:14-16). This meanstha for Chistiansit is notal that
important where they live geographically10, while a sense for hogitality is naural to them. The gpodles
ingst on this point (cf. Rm 12:13; Heb 132; 1Pt 4:9; 3Jn 5), andthe Pastord Letters enjoin this
paticularly ontheepiskopos (cf. 1Tim 3:2; Tt 1:8). In theearly Church, hogpitaity was the ChristiansO
respong to the needs of itinerant missionaies, of rdigiousleadersin exile or onajourney, and of poor
members of variouscommunitiesl 1.

17. Foreignas are also avisible sgn and an dfective reminder of tha universality which is a condituent
element of the Cathdic Church. A visionof Isaiah announed this: On the days to come themountin of
the temple of Yahweh shall tower abovethe mountinsE A |l the nationswill stream to itO(Is 2:2). In the
gogd our Lord Hmself prophesied that Qpeople from east and west, from north and south, will come to



take their places at the feast in the kingdan of GodQ(Lk 1329), and the Apocalypse sees G huge
numberE from every ndion, race, tribe and languayed(4p 7:9). The Church is nowtoiling onits way to
this find gaal12; todayOsmigrationscan remind usof this uge numberOand ke seen ss acall and
prefiguraion of thefind meeting ofall humanity with God andin God.

18. MigrantsO gurneying can thusbecome aliving $gn ofan eernd vocation, aconstant simulusto that
hopewnhich ponts to a future beyond tis present world, ingiring the trandormation of theworld in love
and eschaological victory. The peculiarities of migrantsis an appedl for usto live agan the fraternity of
Pentecod, when differences are harmonised by the Spirit and dharity becomes authentic in accepting ore
another. So the experience of migration can bethe annourcement of the paschal mystery, in which death
and resurrection meke for the creation ofa new humanity in which thereis no longe dave or foragner
(cf. Gal 3:28).

The ChurchOsare for migrants and refugees

19. The migrationsof the last century represented achdlenge to the pastord care of the Churd, which
was organised on hebasis of dable territorial paishes. Previoudy members of the clergy hal
accompanied groupssetting off abroa to colonise new lands butfrom the midde of the 19" century on,
the pastord care of migrants was entruged more and nore frequently to missionay Congregationsl3.

Then in 1914 he Decree Ethnografica studial4 dedlt for thefirst time with the question of dergy
involved in the care of migrants. It stressed the responsbility of the local Churd to assist immigrants and
suggested that thelocal clergy begiven gecific preparation for tis, linguistically, culturdly and
pastordly. A little later, following the pramulgéation of the Cocde of Canon Law, the Decree Magni
semper of 19185 gave the Consstorial Congregation competence for matters concerning the
authorisation of dergy for assistance to migrants.

Following the SecondWorld War the migration phe&aomenon b&ame even more dramatic notonly asa
result of the devastation caused by te conflict but dso by the worsening of the phenomenon of réugees
(especially from what was termed the Eastern Counties), many of whombedonged to variousEastern
Caholic Churdes.

Exsul Familia

20. By hen the need was thusbeng felt for adoaument to bring together the heritage of previous
regulationsand provsionsand offer an orientation for an organic pastord care. Thiswas wisely answered
on ¥ Augug 1952 h PopePius X11OsAposolic Conditution Exsul Familial6, which is conddered the
magna charta of the ChurcOshoughton migration. Itisthe first officia doaument of the Holy See to
ddineate the pastord care of migrants globdly and g/stematically, from bah the historical and @nonical
points of view. In the Congitution, awide-ranging historical andysisis followed by a detailed expostion
of norns. It affi rmed tha the primary responsbility for the pastoral care of migrants lay with the local
diocesan bishop, e/en though he actud organisation ofthe matter was ill laid down by the Consstorid
Congradion.

The Second Vatican Ecumenical Council

21. Later onthe Second Vatican Coundl worked outimportant directives for this particular pastord
work. It called on Chrsgtiansin paticular to beaware of the phenomenon of mgration (df. GS 65 axd 66)
and 1o redise the influence that emigration has on life. The Coundl reaffi rmed theright to emigrate (cf.
GS 65)17, the dignity of migrants (cf. GS 66), he need to ovecome inequdities in econonic and dal
development (cf. GS 63)and  provide an answer to the authentic needs of the human peason (d. GS



84). On the other handthe Courtil recognsed theright of the puldic authorities, in apaticular context, to
regulate the flow of migration (cf. GS 87).

The Coundl gated tha the People of God mug assureits generouscontribution o the reality of
emigraion. Itcalled uponthelaity in paticular to extendthar collaboraion  al sectorsof sodety (cf.
AA 10) and thusbea reighbourGor themigrant (cf. GS 27). The Courtil Fathers showed special
interest in those faithful who @n accountof their way of life, cannot sufficiently make use of the
common and ordnary pastord care of parish priests or ae quite cut off from it. Among this group ae the
majority of migrants, exiles and refugees, seafarers, ar-travellers, gypses, and ohers of this kind.
Suitable pastord methodsbthey went onbshould dso bepronmoted to sugain the siritud life of those
who go b other landsfor atime for the sake of recreation. Episcopal conferences, especially naiond
ones, Dthey findly urged Bshould pay specia attention  the very pressing probems concerningthe
abovementioned groups Through voluntary agreement and unted dforts, they should look © and
pronote their spiritud care by means of suitable methodsand inditutions They should dso bear in mind
the specia rules either dready laid down or to belaid down by he Apodolic See which can be wisely
adapted to the circumstances of time, place, and pason<18.

22. The Second Vatican Coundl therefore marked adecisive moment for the pastoral care of migrants
and ttinerant persons atributing particular importance to the meaning of nobility and atholicity and that
of paticular Churdes, to the sense of paish, and o the vision ofthe Churd as mystery of communion.
Thusthe Churd gandsoutas CGa people tha derives its union fromthe unity of the Father, the Son and
the Holy SpiritO(LG 4) and presentsitself as such.

Welcoming the stranger, acharacteristic of the early Churd, thusremains a pamanent feature of the
Churdh of God. It is practically marked by thevocation 1 be in exile, in diaspora dispersed anong
cultures and ethnic groupswithoutever identifyingitself completely with any ofthese. Otherwise it
would cease to ke the first-fruit and sgn, heleaven and proplecy of the universal Kingdomand
community that welcomes every human being without preference for personsor peoples. Welcoming the
strange is thusintringc to the naure of the Churd itself and bers witnessto its fiddity to the gogpd19.

23. Coninuing the CoundlOgeaching and implementing it, Pope Paul VI issued his Motu propro
Pastoralis Migratorum Cura20 (1969), promlgaing the Ingruction De Pastorali Migratorum Cura2l.
Then, in 1978, he Pontifical Cammission for the Pastord Care of Migration and Tourism, the organism
then responsble for the care of migrants, addressed acircular letter to the Episcopd Confaences entitled
The Church and Human Mobility22, which gave an upto-date accountof migraion at that time, offering
aclear interpretation and indicating pastoral applications The document went into the topic of the
welcome of migrants by thelocal Churdh and gressed the need for intra-ecclesial collaboraion $ asto
enaure pastord care withoutfrontiers. Finally the doaument recognised and drewv attention to the specific
role of thelay faithful and of nmen and women rdigious

Canonical norms

24. The nav Codeof CanonLaw for the Latin Churdy, in confirmation and application of the CoundlOs
wishes, requests parish priests to beespecially atentive towards personswho ae far from ther own
county (Can. 529, =) and gresses the desirability and oblgaion whenever posible of arranging
specific pastord care for them (Can. 568).Like the Codeof Canonsfor the Eastern Churdes, it
envisages the establishment of persond parishes (CIC Can. 518 ad CCEO Can. 28Q ©1) s well as
missionsfor the spiritual care of the faithful (Can. 516) &ad even the creation of ecific pastord figures
such as episcopd vicars (Can. 476) ad chaplainsfor migrants (Can. 568).

Again to implement the CoundlOsecommendaions(cf. PO 10; 4G 20, noe 4; AG 27, noe 28), he new
Codedso foresees the ingitution of dher specific pastord sructures as provided forin the legidation
and pratice of the Church23.



25. Thefaithful of the Eastern Caholic Churahes from Asia and the Middle East and from Central and
Eastern Europe are now moving into western counties in large nunbers. This obvioudy raises the
question of ther pastord care, which aways falls unde the decisive responsbility of the Ordinary of the
place where they are received. Itis therefore an urgent matter to examinethe pastoral and juridical
consequences of the groning nunber of these faithful living ousidether traditional territories and of the
contacts being established officially or privately at variouslevels, both beéween communities as such and
between dngle members of communities. The norns and regulationsfor this, which enable the Caholic
Churd to bresthealready with two lung®4 so to Pesak, isfound n the CCEO25.

26. The aforementionad Cock provides for the conditution of Chuches sui iuris (CCEO Can. 27, 28 ad
148), @lls for the pronotion and obgrvance of the Qites of the Eastern Chuches as parimony ofthe
universal Churd of ChistO(Can. 39 cf. also Can. 40 and 41) and establishes precise norns concerning
liturgical and disciplinay laws (Can. 150) The Codedso lays the odigaion on he eparch to attend ©
the Christian faithful f whatever age, condition, ndion or Churb sui iuris they may be whether they
are permanently or only temporarily resident in the eparchyO(Can. 192, a1) ad o ensure that the
Christian faithful of another Church sui iuris entrusted to his care Qoreserve therite of their own ChurdO
(Can. 193, al)fipossible Gby the ministry of presbyters and paish priests of the same Churd sui iuris
(Can. 193, ©2). mdly the Coderecommendsthat the parish should beterritorial butwithoutexcluding
persond paishesif required by arcumstances (cf. Can. 280, ©1).

The Codeof Canonsfor the Eastern Churches also provides for the posible establishment of an
exarchate, defined as Gi porion of e people of God which, for ecial circumstances, is not erected as
an eparchy and which, limited to acertain territory or cetermined by oher criteria, is entruged to the
pastord care of the ExarchO(CCEO Can. 311, ©1).

Padoral lines of the Magisterium

27. Not only the canonical noms, butalso a careful sudy of he documents and drectives on migraion
so far issued by the Churdh dearly bringsto light certain important theological and pastord findingstha
have been acquired. These are: thecentral postion of the human peson and the defence of the rights of
migrants, both men and women, and their children; theecclesia and missionay dimenson of mgrdion;
thereappraisal of theapodolate of the laity; the vadue of culturesin thework of evangdisation; the
protection and gopreciation of ninority groupsin the Churd; the importance of dalogueboth insdeand
outside the Church; and the specific contribution of emigraion o world peace. These doauments aso
illugrate the pastord dimengon of work for migrants. In fact dl should find Qher homeland®6 in the
Churd, for the Churd is the mystery of God anong nen, the mystery of love shown by the Only-
Begotten Son, especialy in His desth and resurrection, © that all Gnay have life, and have it to the fullO
(/n 10,10), & tha dl may find grength to overcome every division and act in such away tha differences
do notlead to rifts butcommunion by welcoming ohersin thar legitimate diversity.

28. In he Churd the role played by the Institutes of Con®crated Life and Sdeties of Apaostolic Life has
been postively appraised in thar specific contributon o the pastord care of migrants27. The
responsbility of docesan hishopsin this regard is uneguivocally reaffi rmed, bot for the Churd of
origin and the Churd of arival. In such responsbility the Episcopd Conferences of the variouscourtries
and the corresponding gructures in the Eastern Churdes are aso invaved. Pastora care of migrants
means welcome, respect, praection, pronotion and genuine love of every person in his or he religious
and ailtural expressions

29. Reent Pontifical declarationstoo, have emphasised and widened horizonsand pastord perspectives
with regard to migraion, intheline of man as the way of the Church28. Snce the pontifi cate of Pope
Paul VI and later in that of PopeJohn Raul 11, especialy in the Messages for the World Days of Migrants
and Rdugees29, repeated afirmation is made of the fundamental rights of the person, in particular the
rightto emigrae so tha the individual can turn his abilities, aspirationsand progctsto bdter account30.
(Thisis gated, however, in the same context with theright of every county to pursie an immigration



policy that prormotes the common good) Also theright of the individud na to emigrae is affirmed, tha
is, therightto beable to achieve hisrights and stisfy his legitimate demandsin hisown county31.

The Magisterium has likewise always denounceed soca and economic imbaances tha are, for the mos
pat, thecause of migraion, the danges of an unontrolled globalisation in which migrants are morethe
victims than the protagonists of their migration, and the seriousproblem of irregular immigration,
especially when the migrantis an object of traffi cking and exploitation bycrimind organisations32.

30. The Magisterium has dso ingsted on he need of poicies tha effectively guaantee therights of dl
migrants, @arefully avoiding every possible discriminaion@3. It enphasizes a vast range of vaues and
behaviour (hopitality, solidarity, sharing) and the nead to reject dl sentiments and manifestationsof
xenophoba and racism on the part of hog communities34. In the context of both thelegidation and
administrative prectices of variouscourtries, it dedicates much attentionto the unity of the family andthe
protection of ninors which is often putin dange by migration35, as well as to the formation of
multicultural soceties through nagration.

Culturd plurdity thusinvites contemporary man to practise dialogue and also face basic questionssuch
as themeaning of ife and hstory, auffering and povety, hunge, sckness and dath. Openness to
different cultural identities does not, however, mean accepting them all indiscriminately, butrather
respecting them D because they are inherent in people Band, if possible, gopreciating them in ther
diversity. The QdlativityOof cultures was also sressed by the Second Vatican Couril (cf. GS 54, 55, 56,
58). Rurdity isatreasure, and dalogle isthe as yet imperfect and ever evolving redization of that final
unity to which humanity aspires andis called.

Entities of the Holy See

31. The ChurdhOsondant concern for the religious soda and cultural care of migrants manifested by
the Magisterium is likewise shown by he special entities established by the Holy See for this purpo®.

The original ingpiration kehind them isto befound in the memorandumPro emigratis catholicis of
Blessed Giovanni Battista Scalabrini who, aware of the diffi culties tha variousEurgpean naiondist
tendendes girred up droad, proposd to the Holy See a Pontifica Congreation (orConmission) for dl
Caholic emigrants. This Commission $hould becomposed of representatives of different naionsfor the
purpo® of Qpiritud assistance of emigrants in varied circumstances and in variousstages of the
phenomemon, especialy in the Americas, to thuskeep the Cahdic faith alive in ther heartsCB6.

Little by little his intuition ok sape In 1912, folowing the reform of the Roman Curia by Pope St Pius
X, thefirst Offi ce for Migration Roblemswas set up within the Consgstorial Congegaion, whilein 1970
PopePaul VI indituted the Pontifical Commission for the Pastoral Care of Migration and Tourism,
which, in 1988, with the Apogolic Congitution Pastor Bonus, became the Pontifical Coundl for the
Pastord Cae of Migrants and Iltinerant People. It was entruged with the care of dl who have been forced
to ebandon heir homeland, & well as those who have none(refugees and exiles), migrants, nonads and
circus people, seafarers both aoard ship and in port dl who ae away from home and those working in
airports or on arplanes37.

32. Itistherefore thetask of the Pontifical Coungl to dimulate, pranote and animate opportne pastoral
initiatives in favour of hose who by daice or through neessity leave their normal place of residence, as
well asto carefully follow the sodal, economic and cultural questionstha are usudly at the origin of
such movements.

The Pontifical Courtil directly addresses Episcopd Conferences and their respective Coundls, the
corresponding episcopal sructures in the Eastern Caholic Churdies concerned, and aso individual
bishopsand hierarchs While respecting the responsbility of each one it urges them to implement a
specific pastord care for pasonsinvolved in the ever growing pheéomenon of hunan mobility and to
adoptauitable provisionsas called for by the changing stuations



In recent times the aspect of migration ha become part of ecumenical reationstoo. As aresult contacts
with other Churdies and Ecclesal Communities increase. From this pespective, attention is dso given to
inter-religiousdialogue Fnally the Pontifical Courtil, through ts supeiorsand officials, is a times
present in the internaiond arena, representing the Holy See at meetingsof multilateral organisations

33. Among he prindpd Catholic organisationsfor assistance of migrants and rdugees, we cannotfail to
mentionthe Internationd Cathdic Migration Conmission established in 1951. t has great merit for the
hep it provded initsfirst fifty yearsto governments andinternationd organisations in aChristian irit,
and for its own origind contributionin the search for lasting slutionsfor migrants and rdugees al over
the world. The service rendered by the Cammission in the past and gill dore today Gs bound bya two-
fold fiddity: to Christ E andto the ChuchQ as stated by PopeJohn Raul 1138, and its work has been a
fruitful point of ecumenical and interreligious coopeationCo.

Nor, findly, mug we forget the important commitment of the various Caritas organisationsand oher
similar organisms of charity and lidarity in the service of migrants and rdugees.

Part 11

Migrants and the Pastoral Care of Welcome

Inculturation, cultural and religious pluralism

34. The Churd, sacrament of unity, ovacomesideological or recia bariers and dvisonsand prodaims
to dl people and dl cultures the need to drive for thetruth in the perspective of correctly facing
differences by dialogue and mutud acceptance. Different cultural identities are thusto oper up o a
universal way of undestanding, notabandoning their own postive eements but puting them at the
service of the whole of humanity. While this logic engages every paticular Churd, it highlights and
reveals that unity in diversity that is contemplated in the Trinity, which, forits pat, refers the communion
of dl to thefullness of the persond life of each one

Theculturd gtuaion today, globd and dynamic asit is, calsfor the incarnaion of he onefaith in many
cultures and thusrepresents an unpreedented chdlenge, atrue kairos for the whole People of God (d.
EFEu 58).

35. We are therefore face to face with aculturd and rdigiousplurdism never perhaps experienced
congioudy before. On the onehand, rapid progress is beang madetowards a world-wide openess,
facilitated by echndogical meansand the media, with the result that cultural and religiousbackgrounds
traditiondly different and forégnto oneanother, are being brough into contact and even minged with
oneanother. On the other, fresh demandsfor alocal identity emerge, which congder the culturd traits of
each individud themeansfor slf-realisation.

36. This fluidity of cultures makes OnculturationQeven more indispensable, as it is not possible to
evangdise withoutentering into seriousdialoguewith cultures. Togeher with peoples of different roats,
other values and nodels of life are knacking & our doors While each aulturetendsto interpret the gogd
in terms of its own way of life, it is thetask of the Magisterium of the Churd to gude these attempts and
judgether vaidity.

OnculturationObegins by listening, which means getting © knowthose to whomwe prodaim the gospd.
Listening and knowng lead to amore adequae discernment of the values and @ourtervaluesOof ther
culturesin thelight of the Paschd Mystery of desth andlife. Tolerance is notenoudh; needed is a certain
feeling forthe other, respect as far as posible for the culturd identity of oreQslialoguepartners. To
recognise and appreciate their postive aspects, which prepare them to accept the gogd, is a necessary
preudeto its successful prodamation. Thisistheonly way to areate dialogue understanding and trud.



Keeping our ges on the gogd thusmeans attention o people too,to thar dignity and freedom Helping
them advance integrdly requires a commitment to fraternity, solidarity, service andjudice. The love of
God, while it gives humankind the truth and $1ows everyone his highest vocation, a'so pronotes his
dignity and gves birth to community, based on he gogd proclamation beng welcomed, interiorised,
celebrated and lived40.

The Church of the Second Vatican Ecumenical Council

37. In hevision of the Second Vatican Caundl there are three fundamental ways in which the Churd
carries outits pastoral ministry:

o Being communion, the Church vdues the legitimate specifi c characteristics of Caholic
communities, joining them together with auniversal vision. In fact the unity of Pentecog does not abolish
the variouslanguayes and aultures but recognises them in thar identities, a the same time opening them
to other realities throughthe universal love at work in them. The oneCatholic Church is thuscondituted
by andin the paticular Churdes, jug as the paticular Churdies are congituted in and by the universal
Churdth (d. LG 1341

a Being missionary, the ChurdhOsninistry is outward looking, passing on ts own treasures to others
and beng enriched with new gifts and vdues. This missionary qudity is a work ingde each paticular
Churd because mission is, in the first place, radiating the glory of God, and the Church needs Qo hear
the proclamation of he Orighty works of GodO E b becalled together afresh by Hm and reunited Q(EN
15).

a Being the People and family of God, mystery, sacrament, Mystical Body and Temple of the Spirit,
the Churd becomes the history of a people on themove. Its sarting pontisthe mystery of Christ and
thevicissitudes of theindividual and groys of which it is composed, and fromthisit is called to fashion
anew history, gift of God and frut of human freedom. In the Church, therefore, migrants too are called to
be protagonists of this, togeher with dl the People of God & pilgrim on erth (cf. RMi 32, 49 ad 71).

38. Fom a conaete pant of view the specific pastord choices to betaken for the welcome of migrants
can beddineated as follows:

a pastord care of a paticular ethnic or ritud group,aimed & pronoting agenuindy Caholic sirit
(cf. LG 13);

o need to ssfeguard universality and unity, which cannot however, dash a the same time with the
specific pastord care tha, if possible, entrusts migrants to presbyters of the same language, of thar own
Churd sui iuris, or 0 presbyters who ae close to them from a lingustic and aulturd point of view (cf.
DPMC 11);

a great importance of the migrantsOmother tongte, in which they express thar mentality, thought
and aulture, and the characteristics of ther spiritud life and thetraditionsof their Church of origin (d.
DPMC 11).

This specific pastord work opeates in the context of a phenomenon which, by binging togeher pesons
of different nationalities, ethnic originsand rdigionsinto contact, contributes to making the true face of
the Churd visible (cf. GS 92)and bringsout the vadue of migraionsfrom the pant of view of
ecumenism and nissionay work and delogued2. In fact it is dso through nigration that GodOsaving
plan will be effected (d. Acts 11, 1921)43. To thisend it is necessary to despen the Christian life of
migrants, which should be broughtto maturity by meansof an evangelizingand ctechising type of
apodolate (cf. CD 1314 and DPMC 4).

This missionay-dialogical task patainsto al members of the mystical Body, which migrants themselves
mug carry outin thethreefold fundion of Christ as Prophd, Priest and King. It will thusbe necessary to



build up he Church and meke it growin and with themigrants, to rediscover together and reveal
Christian vdues and forman authentic sacramental community of faith, worship, love44 and hope

The paticular Stuation of chgplains, missionaies and lay pastoral workers with regard to the hierarchy
and thelocal clergy meanstha they mug be well aware of the necessity to carry outtheir ministry in
close union with the diocesan bishop, or wth the hierarch, and hs clergy (cf. CD 28-29; 44 10 and
PO 7). Moreover thedifficulty andimportance of echieving certain ams both on theindividud and the
community level will act as a stimulus for migrantsO haplainsand nissionaiesto seek the
broadestpossible and correct collaboration of boh men and women rdigious(cf. DPMC 52-55) and of
thelay faithful (cf. DPMC 56-61)45.

Welcome and solidarity

39. Migraion therefore toucdhes the religious dimenson of man too and offa's Cahdic migrants a
privileged though ofen panful opporunity to reach a sense of bdonging o the universal Churd which
goes beyond awy local particularity. To thisend it isimportant tha communities do notthink that they
have completed their duty to migrants smply by peforming acts of fraternal assistance or even by
supportng legidationaimed a giving them ther due placein sodety while respecting thar identity as
foreignes. Christians mug in fact promote an authentic culture of welcome (cf. EEu 101 and 103)
capable of accepting the truly human vdues of the immigrants over and aboveany dffi culties caused by
living together with pasonswho ae different (cf. EEu 85, 112 ad PaG 65).

40. Chretianswill accomplish dl this by meansof atruly fraternd welcome in thesense of & PaulOs
admonition, @Velcome one another then, as Christ welcomed you, for heglory of GodO(Rm 15:7)46.

Certainly theappeal done however nolly ingired and hertfelt, does not providean automatic and
prectical reply to the pressing issues of every day. It does not, for example, eliminate a widespread fear or
feeling ofinsecurity in people, neither does it guaantee due respect for legality nor sfeguad the
integrity of the hog community. Buta genuindy Christian irit will give the rightapproach and courage
to face these problems and suggest the practical means by which we are called to resolve them in the day-
to-day life of our Chrstian communities (cf. EEu 85 and 111).

41. For thisreason the entire Chuich in the hog county mug feel coneerned and engaged regarding
immigrants. This meansthat local Chuiches mug rethink pastord care, progranming it to hdp the
faithful live their faith authentically in todayOsew multicultural and pluri-religiouscontext47. With the
hep of da and patoral workers, the local popuktion $ould be made aware of the complex problems
of migration and the need to oppog basdess sugpicionsand offensve prgudices againg foreigners.

In religiousingruction and ctechesis suitable means mug befoundto aeate in the Christian constience
a sense of welcome, especially for the poaest and outasts as migrants often are. This welcomeis fully
based on bvefor Christ, in thecertainty that good doneout of love of God 1o onédsieighbour, epecialy
the mog needy, is doneto Him. This catechesis cannotavoid referring o the seriousproblems that
precedeand accompany migration, such as the demogrgphic question, work and working condtions
(illegal work), thecare of the numerouselderly persons crimindity, the exploitation of migrants and
traffi cking and smuggiing of hunan beings.

42. In welcoming migrants it is of course useful and arrect to distinguish between assistance in agenerd
sense (afirst, hort-term welcome), true welcome in the full sense (longer-term projects) and integration
(an amto bepursied congantly over along peiod and in the true sense of the word).

Pastord workers with competence in aultural mediation Band our Gtholic communities too $ould
enaure tha they have such people Dare called upon 6 help bridge thelegitimate requirements of orde,
legdity and odal security with the Christian voction  welcome others with practical expressionsof
love It will dso beimportant to ensurethat al realise the benefits Dnot ony econamic B that
indugrialised counties deive from a reguated inflow of immigrants and & the same time become more



and nore aware that their need for manpower is bang answered by human bengs men, women and
whole families with children and elderly persons

43. Neverthdess assistance or Girst welcomeOare of the greatest importance (let usthink, for example, of
migrantsO hqgitality centres, especidly in transit courtries) in respons to the emergendies that come
with migrations canteens dornitories, dinics, econonic ad, reception eentres. Butalso important are
acts of welcome inits full sense, which am at the progressive integration and slf-sufficiency of the
immigrant. Let usremember in paticular the commitment uncertaken for family unification, eduction of
children, housng, work, assodations pramotion of @vil rights and migrantsO veous ways of
paticipation in their hog sodety. Religious sodal, charitable and aulturd assodationsof Christian
ingpiration $ould also make efforts to involve immigrants themselves in their structures.

Liturgy and popular piety

44. The ecclesiological foundation ofthe pastord care of migrants will dso hdp give shapeto aliturgy
tha is more sengtive to the historical and anthropolbgical aspects of migration, ® that liturgical
celebrationsbecome aliving expression of @mmunities of bdievers who walk Zic et nunc on the ways of
salvation.

This raises the question of the rdation of iturgy with the character, tradition and genius of different
culturd groupsand howto respond b the particular sodal and aulturd stuation of such groupsby
pastord carethat should congder their specific liturgical formationand ways of making liturgy more
lively (cf. SC 23) and dso pronote the wider participation of te faithful in the particular Churd (cf.
EEu 6972 and 7880).

45. Qwing dso to the shortage of thar numbers, presbyters should make the mog of the lay faithful in
non-ordaned mnistries. Where no presbyters are available, the posibility should be consdered of
organising -called unday assemblies withouta presbyter inimmigrant communities too (d. CIC Can.
1248, a2), inere prayers are said, the Word prodaimed and the Eucharist distributed (cf. PaG 37) unde
thedirection ofa deacon or of dayperson duly authorised for this48. The shortage of priests for migrants
can bepatly remedied by entruging certain ectivities in the paish to aitably prepared laymen in
conformity with the CIC (cf. Can. 228, 11230 @3 and 517, ©2).

In dl this the genera norms will be observed as laid down by the Holy See and recalled in the Apodolic
Letter Dies Domini, which dates; ONhen it isimpossible to celebrae the Eucharist, the Churdh
recommendsthe holding of Sunday assemblies in the absence of apriest in accordance with the
indicationsand drectives of the Holy See whose gpplication is entrused to the Episcopd
Confaences9.

In this connection, presbyters will doall they can to make the People of God awvare of the need in every
paticular Church of authentic vocationsto the priesthoodand t pronote intense vocation ministry in
this regard anong mmigrants too (EEu 31-32 and PaG 53-54).

46. Popular piety, too, deserves particular attention50 as it is characteristic of many migrant communities.
Besides recognising that Qvhen it is well oriented, aboveall by a pedagogy ofevangdisation, it is rich in
valuesO(EN 48), we mug aso bear in mind that for many migrants it is afundamental link with ther
Churd of origin and with their ways of undestanding and living the faith. Here it is a question of puting
into action an in-depth work of evangdisation and of enablingthelocal Cahadic community to knowand
appreciate certain forms of devotion of migrants and thusto undestand them. From this union of spirit a
more paticipated liturgy an also develop, onethat is beter integraed and iritudly richer.

The same may be said concerning linkswith the variousEastern Catholic Churches. The sacred liturgy
celebrated in the rite of thar own Churd sui iuris isimportant as a safeguard of the spiritud identity of
Caholic migrants of theEast asis dso the use of thar languayesin religiousworship51.



47. Rastord care has furthermoreto give ample space, dways in aliturgical perspective, for the particular
condition oflife of migrants, to the family, the oushold ChuchQ to common prayer, to family Bible
groups and o the familyOsesponse to theliturgical year (cf. EEu 78). The family blessingspropogd in
the Book of Blessings a'so deserve due attention52.

Today we are adso witnessing arenewed commitment to involve families in preparing for the reception of
the sacraments, which can biing fresh vitality to Chiistian communities. Through his, in fact, many
young pesons(cf. PaG 53) and aults are rediscovering the meaning and the value of ways tha hdp gve
new grength to their faith and Chretian life.

48. Apaticular danger to the faith comes from todayOsdigiousplurdism, in the sense of rdativism and
syncretism in religiousmatters. To comba this denge it is necessary to prepare new pastord initiatives
tha are capable of confroning this phenomenon which, together with the proliferation of £cts53, isone
of the mog seriouspastoral problems of today.

Catholic migrants

49. Wth regard to Caholic migrants the Churdh makes provision fora specific kind of pastord care
because of diversity of languaye, origin, culture, ehnicity andtradition, or of longng o apaticular
Churd sui iuris with its own rite. In fact, these factors often hinder afull and geedy inertion of
immigrants into local territorial parishes, or it may be necessary to bear them in mind with the progect of
erecting paishes or ahierarchy for the faithful bdongingto paticular Churdes sui iuris. The uprootng
tha moving aroad inevitably involves (from county of origin, family, languagye etc.) should notbe
made worse by uprootngthe migrant from his religiousrite or identity too.

50. When groupsof immigrants are paticularly nunerousand honogeneoustherefore, they are
encouraged to keegp up har specific Caholic traditions In paticular, efforts mug be madeto provide
organised rdigiousassistance by priests of the language, culture and rite of the migrants selecting the
mog suitable juridical opton from amongthos foreseen by the CIC and the CCEO.

In any case it is not possible to ovea-emphasise the need for the closest communion between languaye-
based missionsand territorial parishes. It is dso important to work for mutual knowledge making u® of
all opporunities offered by ordnary pastoral work dso to invdve immigrants in the life of the parishes
(cf. EEu 28).

In case immigrants are too few in nunber for a gpecific organised rdigiousassistance, the paticular
Churdh where they have arrived should help them overcome the problems caused by uprootng fromtheir
community of origin and the seriousdiffi culties of finding ter place in ther new one Where
immigrants are na ggnificant in nunrber, catechism andliturgical formation by eligiousand lay pastora
workersin dose collaboration with chagplaingmissionaies will proveto bepaticularly vauable (cf. EEu
51, 73 &ad ds0 PaG 51).

51. Mention $ould dso bemade of the need to provide specific pastoral assistance for technicians
professiond workers and foregn dudentstemporaily resident in counties where the majority of the
popuktionis Mudim or of another faith. If left to themselves withoutany iritual guide, these
temporay migrants, indead of bearing Christian witness, may bethe cause of erroneousjudgnents about
Christianity. In saying this, we fully acknowledgethe ben€ficial influence of thousands and thousndsof
Christianswho do ber faithful witness in these counties, or of hereturnto thar origind homes, where
Christiansare in the minority, by former migrants of other religionswho have been living in daminantly
Caholic regions

Eadern Rite Catholic migrants

52. BEastern Rite Caholic migrants, whose nunbers are seadily increasing, deserve particular pastord
attention. In heir regard we should first of al remember the juridical obligation ofthe faithful to obsrve



their own rite everywhere insofar as posible, rite bang unabrstood & their liturgical, theological,
spiritud and disciplinary heritage (cf. CCEO Can. 28, @1 ad PaG 72).

This meansthat Gven thoughentrusted to the care of ahierarch or pator of ancther Churd sui iuris,
they gill remain inscribed as members of their own Churd sui iurisO(CCEO Can. 3). Indesd even a
prolonged practice of receiving the sacraments according to therite of another Church sui iuris does not
mean that they become members of that Church (df. CIC Can. 112, ©2). lisin fact forbidden Qo change
rites withoutthe consent of the Aposolic SeeO(cf. CCEO Can. 32and CIC Can. 112, al).

Notwithganding their right and dut to olserve their own rite Eastern Catholic migrants aso have the
rightto paticipae ectively intheliturgica celebrationsof any other Churd sui iuris, induding the Latin
Churd, in accordance with the prescriptions of its liturgical books(cf. CCEO Can. 403, al).

Moreover the hierarchy mud take care that those who have frequent contacts with the faithful of another
rite should knowtha rite and respect it (cf. CCEO Can. 41). Itwill also bevigilant that no oneshould
feel restricted in his freedom because of language or rite (cf. CCEO Can. 588).

53. In hislinethe Second Vatican Cound (CD 23) dereed: QVhere there are faithful of adifferent rite,
the diocesan bishop $ould provide for thar spiritud needs either through prests or paishes of that rite
or through a episcopal vicar endowed with the necessary faculties. Wherever it isfitting, thelast named
should dso have episcopd rank. Gtherwise the Ordinary himself may perform the offi ce of an Ordinary
of different ritesO Moreover vne or nmore episcopd vicars can benamed bythe bishop. These
automatically enjoy the same authority which thecommon law grants the vicar general E for t he faithful
of adeermined 1iteQ(CD 27).

54. In onformity with the CourcilOslecree, the CIC (Can. 383, ©2)dys down that if the diocesan bishop
(has faithful of adifferent rite in his diocese, heisto provide for their spiritual needs either through
priests or paishes of the same rite or through an episcopd vicarQ The latter, in accordance with Can. 476
of the CIC, (posses[es] the same ordinary power which avicar general has by universal lawOregarding
his relation with the faithful of a particular rite. After enundating the principle of the territorial nature of
apaish, the CIC (Can. 518) hys down in fact that Qvhen it is expedient pasond paishes are to be
established, determined by reason of he riteQ

55. Whenever thisis done these paiishes will juridically form an integrd part of the Latin docese, and
the parish priests of the aforementioned rite will be members of the diocesan presbyterate of the Latin
bishop. Itshould, however, benoted that dthough n the hypotesis foreseen in the abovementioned
canonsthese faithful are living within the jurisdiction of theL atin bishop, t is opportunetha before
ingituting pesond parishes for them or designaing a presbyter as assistant or parish priest or indeed
episcopd vicar, theLatin bishop $ould take up ontact both with the Congegaion for the Oriental
Churdhes and with the respective hierarchy, in particular with the Patriarch.

It should berecalled hae tha the CCEO (Can. 193, ©3)dys down that when eparchs Qonditute this kind
of presbyter or paish priest or g/ncelli for the pastord care of the Christiansfaithful of the pariarchal
ChurdesQ they should Qake up ®ntact with the rdevant Patriarchs and, if they agree, should then act on
thar own authority, informing the Apodolic See abou this as soon & posible; if, however, for any
reason the Patriarchs do notagree, then the matter must be referred to the Aposolic See(®4. Although
there isno eplicit regulation mrrespondng © thisin the CIC, it should nevertheless by andogy apply to
Latin docesan hishopstoo.

Migrants of other Churches and Ecclesial Communities

56. The growing nunber of Chiistian immigrants notin full communion with the Catholic Church offers
paticular Churches new posibilities of living ecumenical fraternity in practical day-to-day life and of
achieving greter reciprocal uncerstanding beéween Churdies and ecclesial communities, something far
from facile irenicism or pro®lytism. What is called for is a spirit of gpodolic charity that, on te one
hand respects other peopleOongsiences and recognises the good t discovers in them, butwhich can dso
wait for themoment to become an ingrument for adesper encouner beween Christ and abrother. The



Catholic faithful mug nat in fact forge that it is dso aservice and asgn of gret love to welcome our
brothers into full communion with the Church. In any case, however, Of priests, ministers or
communities notin full communion with the Catholic Churdr do nd have a place or theliturgical objects
needed for celebrating worthily ther religiousceremonies, the diocesan Bishop nmay allow them to ue a
church or aCaholic building and aso lend them whatever may be necessary for their services. In amilar
circumstances peamission may be given them for interment or for celebration of srvices a Catholic
cemeteries(h5.

57. Another matter to be remembered is that in certain drcumstances it is legitimate for non-Caholics to
receive the Eucharist together with Cahdlics, as confirmed dso by the recent encyclical Ecclesia de
Eucharistia. ThusQWVhile it is never legitimate to concelebrate in the absence of full communion, the
same is not true with respect to theadministration of the Eucharist under special circumstances, to
individud pesonsbdongingto Churtes or Ecclesal Caonmunities notin full communion with the
Caholic Churd. In this case, in fact, theintentionis to meet agrave spiritud need for the eternd
salvation ofan individud believer, na to bring doutan intercommunion which remainsimpossible until
thevisible bondsof ecclesial communion are fully re-established. This was the approach taken by te
Second Vatican Coundl when it gave guddines for respondngto Eastern Christians separated in good
faith fromthe Caholic Churd, who ponianeoudy ask to receive the Eucharist from a Caholic minister
and ae properly disposed [see OF 27]. This approach was then ratified by bdh Cades, which dso
consder bwith necessary modifi cationsbthe case of ather nonEastern Chistianswho ae notin full
communion with the Catholic Churdh (cf. CIC Can. 844, o34 and CCEO Can. 671, an34)®6.

58. At dl events, there isto be paticular reciprocl respect for the reguationsof boh ddes asis made
clear by the Directory for the Application of Principles and Norms on Ecumenism: QCatholics oughtto
show a sncere respect for the liturgical and sacramental discipline of ather Churdies and ecclesia
Communities, and these E are asked to show the same respect for Catholic discipline(7.

In the case of migrants, these provisionsand the Gecumenism of daly lifeO(PaG 64) @nnotfail to have
bendficial effects. Particular moments for ecumenical commitment could be themajor liturgical feasts of
the different denominaions the traditional World Days of Prayer for Peace, of Migrants and Rdugees
and the annwal Week of Prayer for Christian Unity.

Migrants of other religions, in general

59. Reent times have witnessed agrowing increase in the presence of immigrants of other religionsin
traditiondly Christian counties. Variouspronounements by the Magisterium, andin paticular the
encyclical Redemptoris Missio58 as dso the Ingruction Dialogue and Proclamation59, provide clear
guidance onthis question.

In the case of nonChristian immigrants, the Churd is aso concerned with their human development and
with the witness of Christian charity, which itself has an evangdising valuetha may open hearts for the
explicit prodamation of the gogpd when thisis donewith due Christian prudence and full respect for the
freedom of the other. In any case themigrant of another religion iould be hd ped insofar as posible to
preserve a transcendent view of life.

The Churd is thuscalled upon b open adialoguewith these immigrants, and this Qlialogueshould be
conduded and implemented in the conviction that the Churd is the ordinary meansof salvationand that
she donepossesses the fullness of the means of salvationO(RMi 55 cf. also PaG 68).

60. This requires Caholic communities receiving immigrants to appreciate their own identity even more,
provether loydty to Christ, knowthe contents of the faith well, rediscover their missionary calling and
thuscommit themselves to bear witness for Jesusthe Lord and Hs gogd. Thisis the necessary
prerequisite for the correct attitude of Sncere didogue open and respectful of al but a the sametime
neither naivenar ill-equipped (d. PaG 64and 68).



It isthe ChristiangD dsk in particular to hdp immigrants findtheir place in the sodial and ailtural context
of their hog courtry by accepting its civil laws (PaG 72). Aboveadl, however, Christiansare caled upon
with the witness of ther lives to denource certain negative aspects present in therich indugrialised
counties (materialism and consumerism, mord rdativism and religiousindifferentism), which might
shake therdigiousconvictionsof immigrants.

We hopethat this commitment with regard to immigrants will notjug be practised by individud
Christiansaone or by traditional aid organisationsbut may aso beinduded in the overall progammes of
ecclesial movements and lay assodationsof the faithful (cf. CfL 29).

Four matters calling for particular attention

61. To avoid misundestandingsand confusion, and consderingthereligiousdiversity tha we mutudly
recognise, and ou of respect for sacred places and the religion ofthe other too, we do notcongder it
opporunefor Christian churadhes, chapels, places of worship or oher places reserved for evangdisation
and patord work to be made available for members of nonChristian rdigions Sll less should they be
used to ob&in recognition of denandsmade on te public authorities. On the other hand gaces for social
use, forfree-time activities, games and rdaxation andthelike, coud and $hould be opened to pasonsof
other religions respecting the rules followed in these places. The sodal contacts made there would be an
opporunity to favour theintegration ofthe new arrivals and pregpare culturd mediators capable of helping
overcome cultural and rdigiousbariers by pronoting alequate reciproca knowledge.

62. Caholic schools (cf. EEu 59 and PaG 52) mug notrenoune thar own characteristics and Chritian-
oriented educational progranmes when immigrantsO hildren of another reigion are accepted60. Parents
wishing o enrol their children should be dearly informed of this. At the same time no pupi mug be
compeled to take part in aCaholic liturgy or to peform actionscontrary to his or her religious
convictions

Moreover rdigiousingruction provided for in the school curriculum, if given with a scholastic character,
may be ussful to hdp puplslearn abou afaith different from thar own. In rdigiousingdruction,
however, dl mug beeducated to respect personsof different rdigiousconvictionsbut relativism mug be
avoided.

63. With regard to marriage beween Caholics and norChristian migrants, this should bediscouraged,
though o avarying dayree, dgpending ontherdigion of exch partner, with exceptionsin gecial casesin
accordance with the noms of the CIC and CCEO. It should in fact be remembered tha, in the wordsof
PopeJohn Rl 1, On families where both parents are Cathdlic, it is easier for them to share ther
common fath with ther children. While acknowledging with gratitudeinterfaith marriages which
succeeded in nourshing the faith of boh pouses and dildren, the Synod encourages pastord efforts to
promote marriages between people of the same faith@1.

64. FAndly, in relationsbeween Christians and personsof other religions the principle of reciproaty is
important. It isto be undestood notmerely as an atitudefor making claims butas areationship based
on rmutud respect and on jgicein juridical and rdigiousmatters. Reciprodty is aso an atitudeof heart
and irit that enables usto live together everywhere with equd rights and dutes. Healthy reciprocity
will urgeeach ore to become an @dvocateOfor the rights of minoiities when his or he own rdigious
community isin the majority. In this respect we should dso recall the numerousChiistian migrantsin
landswhere themajority of the popuktionis not Christian and where the rightto rdigiousfreedomis
severely restricted or repressed.

Muslim migrants



65. Today, especialy in certain courtries, there is ahigh or growng pecentage of Mudim immigrants,
for whomthis Pontifical Coundl aso expressesits solicitude.

In this regard the Second Vatican Coundl indicates the attitude to beadopted in the spirit of the gogpd,
calling for apurification of memory regarding past misundestandings to aultivate common vdues and ©
clarify and respect diversity, butwithoutrenounéng Chrgtian principles62. Caholic communities are
therefore called uponto practise discernment. It is a question of ditinguishing béween what can beand
cannotbe shared in therdigiousdodrines and pratices and in the mord laws of Islam.

66. Bdief in God the Creator and the Merciful, daly prayer, fasting, alms-giving, pigrimage, asceticism
to domnate the passions and the fight againg injudice and oppession ae commonvalues to befoundin
Chrigtianity too, thoughthey may be expressed or manifested in adifferent manne. Beside these pants
of agreement there are, however, also divergences, some of which haveto do with legitimate acquisitions
of modean life and though. Thinking in particular of human rights, we hopethat there will be on the pat
of our Mudim brothers and gsters, agrowing avareness that fundamental liberties, the inviolable rights
of the peson, theequd dignity of man and woman, the danocratic prindple of gowernment and the
healthy lay character of the State are principles tha canna be surrendered. It will likewise be necessary
to reach harmony ketween the vision of faith and the jugt autonory of creation63.

67. When, for example, a Caholic woman and aMudim wish to marry, bearing in mind what is sated in
No. 63 and local pastord judgements, bitter experience teaches ustha a paticularly careful and in-depth
preparation is called for. During it the two fiancZs will be hdped to knowand mnsioudy GissumeOthe
profound ailturd and religiousdifferences they will have to face, bah baween themselves and in
relation 1 their respective families and the MudimOrigind environment, to which they may possibly
return &ter aperiod ent abroad.

If the marriage is registered with a conaulate of the Islamic county of origin, the Catholic party must
beware of reciting or $sgning dowments containing the shahada (profession of he Mudim bdief).

In any case, the marriage beween aCahdic anda Mudim, if celebraed in Pite of all this, requires not
only canonical dispensation bu aso the supportof the Caholic community bah bdore and dter the
marriage. One of the mog important tasks of Caholic assodations volunteer workers and wunglling
serviceswill be to hdp these families educate their children and, if need be to supportthe least protected
member of the Mudim family, tha is, thewoman, to knowand ingst on he rights.

68. Andly as regardsthe baptism of the children, it is well known that the norns of the two rdigionsare
in gark contrast. The problem mug therefore beraised with aésolute darity during the preparation for
marriage, andthe Caholic paty mug take afirm sand on vha the Church requires. Convesion and the
request for bgptism by adult Mudims aso require very careful atention, boh because of the paticular
naure of the Mudim reigionand the consequences that follow from this.

Interreligious dialogue

69. Ddetiestoday are more and nore mixed as regardsrdigion owngin patto migraion. They thus
require of Caholics a convinced willingress for true interreligiousdialogue (cf. PaG 68). To this end
both the ordinary Cahdlic faithful and pastord workersin loca Churdes should receive solid formation
and information on oher reigionsso as to overcome prejudices, prevail over religious relativism and
avoid unpugified sugpicionsand fears tha hamper dialogueand eect barriers, even provoking violence or
misundestanding. Local Churdies will take care to includesuch formation in the educational
progranmes of their seminaies, schools and paishes.

Dialogueamong diferent religionsmug not, however, beundestood & jus looking for pointsin
common D as to buid peace together butaboveadl as an occasionto rediscover convictionsshared in
each community. These indudeprayer, fasting, manOsundamental vocation, ogenness to the
Transcendent, the adoraion of God and lidarity between ndion$4.



Neverthdess we ourslves mug never renounce the proclamation Bether explicit or implicit, accordng
to drcumstances D of salvation in Chiist, the only Mediator beéween God and man. The whole work of
the Churdh moves in this direction in such away tha neither fraternd dialoguenor he exchange and
sharing of GumanOvalues can dminish the ChurdiOsommitment to evangelisation (df. RMi 10-11 and
PaG 30).

Part |11

Workersin a Pastoral Care of Communion

In the home and the hog Churches

70. To enauretha the pastord care of migrants may be ore of communion that is, born froman
ecclesiology of @mmunionand serving a spiritudity of communion), it is essential that the Chuiches of
departureand arival establish an intense collaboraion with ore another. This beginsfirst in the
reciprocal exchange of information onmatters of common pastord interest. It is untinkable tha these
Churdhes should fail to dialoguewith ore another and g/stematically discuss, evenin periodic meetings
problems concerning thousndsof migrants. Then for the better co-ordination of dl pastord activity in
favour of immigrants, Episcopd Conferences should entrug it to aspecial Conmission, with the
appointment of aNationd Director to animate the corresponding diocesan commissions When it is not
possibleto st up sich aCammission, aBishop Romoter should & least be entruged with the co-
ordinaion ofthe pastoral care of migrants. In this way spiritud assistance for pasons far from their hame
county will appear as a clear ecclesia commitment, a pastord task that cannotamply beleft to the
generogty of individuds, presbyters, rdigiousmen or women, or by faithful, butsustained, even
materially, by thelocal Churdes (cf. aso PaG 45).

71. Bpiscopd Conferences will likewise entrus to Cahdic university faculties in thelir territories thetask
of sudying the variousaspects of migraion more thoroughy for the benefit of conaete pastoral service
for migrants. Conpulsory courses of theological speciadisation mud dso beprogammed for this
purpos.

In seminaries too, formation cannotnow fail to take into accourt the world-wide phenomenon of
migration. Geminaries and Ingitutes of Highe Studies, in adapting their own curricula and methods
will enable their gudents to become acquanted with the varioustypes of emigration (permanent or
seasond, internaiond or internd), the reasonsfor which people move, the consequences of such
mobility, the genera outlines for adequae pastord carein thisfield, the Pontifical Documents on the
subject and also those of the local Churches(s5.

In any event Qhe Quaderni universitari of the Pontfical Courcil [then Commission] for the Pastord
Care of Migrants and ltinerant People and its magazine O[Rople] on the moveO, dgether with other

doauments of the Magisterium publshed recently, will prove ussful when initiating the teaching on

emigraion®6.

Findly the Pog-Synodd Apodolic Exhortation, Pastores dabo vobis, explicitly requires tha the pastoral
experience of ssminarians should dso beorientated towards nomeds and mgrants67.

72. The celebration ofthe World Day (or Week) of Migrants and Rdugees will also bethe occasion fora
growing ense of urgency in commitment and for pging zaousattentionto the gecific topic proposd
each year by the Supreme Pontff in his Message. This Pontifical Courtil propo®s that this day should
be celebrated everywhere on onefixed date so asto hdp dl to livetogether Ba oneand the same time b
in thesght of God aday of prayer, actionand sacrifice for the cause of migrants and refugees.



In additionto theWorld Day, an annud meeting ofthe bishopkparch, posibly in his Cahedrd, with dl
the ethnic groupspresent in the diocese/eparchy could prowe to be of grest significance. In some places
where this event is aready held, it is known as the Gestival of peoplesQ

The national co-ordinator for chaplaingmissionaries

73. Among he pastord workers in the service of the migrant, the Nationd Co-ordinator is paticularly
important. He is meant to be ahelp more for the chaplaingmissionaies of acertain language or courtry
than for themigrants themselves. Likewise he is an expression of the Chuich ad quam in favour of the
chaplaingmissionaies themselves thoughheis not consdered to bethar representative. He is a the
service of the chaplaingmissionaies who receive the Qleclaration of suitabilityOBthat is the rescript
given by theEpiscopd Confaence a qua (cf. DPMC 36, 2)Din counties with alarge nunber of
immigrants coming fromthe same nation.

74. The activity of the National Co-ordinator towards the chaplaingmissionaiesis to exercise fraternd
vigilance, to moderate and 1o act as alink between the variouscommunities. He has no drect
competence, however, ove the migrantswho, by reson of ther domicile or smi-domicile, are subject to
thejurisdiction ofthe ordinaries or hierarchs of the particular Churches or gparchies. He does nothave
jurisdiction ove the chgplaingmissionaies who, regarding the faculties and exercise of ther ministry,
are subject to the local ordnary, from wham they receive the rdative faculties. TheNationd Co-
ordinator mug therefore work in dose contact with the national and diocesan directors of pastorad work
for migrants.

The migrantsO baplain/missionary

75. On the basis of previousChurd doawments dealing with this subject68, we would here stress above
all the necessity of goecial preparation for specific pastora work among mgrants (cf. PaG 72), which
entails an authentically missionay dimenson and is eminently spiritual in purpog. Such aprepaationis
carried ou in communion with and uncbr the responsbility dso of thelocal ordnary/hierarch of the
county of origin.

76. In his connection it isto benated that @he complexity and continuing evolution which ae to be
observed in the phenomenon of p@ple onthe move make necessary, in orde to gve direction and
purpo® to the pastoral activity, the work of complementary inditutions designed to keep track of this
phenomenon and aim atan objective evaluation of it. This means pastord centres for ethnic groupsbut
abovedl interdisciplinary sudy centres, tha is, ones which would collate the material necessary for the
working outand puting into practise a pastord strategyO(CMU 40). This research should dso beuseful
as aguide for gudies in seminaries, inditutes of formation and pastoral centres and should bedirectly
utilisable for the preparation of patord workers dealing with migration.

77. To beachaplain/missionay for migrants eiusdem sermonis (of the same languaye) does not,
however, mean to remain prisonga to oneexclusve, national way of living and expressing the faith. If on
the onehand we mus emphasise the need for specific pastord care based on te necessity to tranamit the
Christian message by aulturd meansthat correspond b the formation and legitimate needs of the persons
itisamed &, on hecther it is equally important to reaffi rm tha such ecific pastoral care dso requires
openness to anew world and a sincere effort to find on®slacein it, thefinal gaal being thefull
paticipation of hemigrantsin the life of the diocese. In this process the chaplain/missionay mug bea
bridge linking thecommunity of migrantsto the hog community. He is with them to buid the Chuich, in
communion first of dl with the diocesan hishopkparch and with his brothersin the priesthood, n
particular with the parish priests who have the same pastord work to peform (cf. DPMC 30, 3). 1o do
this heneadsto knowand appreciate the culture of the place where heis called to paform his ministry,
speak its language, be able to dialoguewith the sodety helivesin andteach esteem and respect for the
hog county, even to the pant of loving and ddending it. So even thoughthe migrantsO



chagplain/missionay makes use of ethnic or linguistic consderationsas the basis in exercisinghis
ministry, heknows well tha the pastoral care of migrants mug dso result in bulding up aChurd tha
aims at being ecumenical and missionay (cf. RMi 10-11; DPMC 30, 2).

78. Those responsble for pastoral work anong mgrants should thushave acertain expertisein
interculturd communication. The same dso goplies to those responsble for pastoral care on the local
level snce those coming from abroad cannot effect such aulturd mediation on har own.

The prinapd tasks of the pastord worker among immigrants are, aboveal, thus

4 safeguading the migrantsO thnic, culturd, linguistic and iitud identity since effective pastoral
activity is unthinkable if it does not respect and vdue thar culturd heitage, which, however, mug aso
be broughtinto dalogue with the local Church and aulture so asto respond b newv demands

a guidance along he way to authentic integration, avoiding aculturd ghetto and at the same time
opposng the pureand smple assimilation of migrantsinto theloca culture

a incarnaing amissionay and evangelising irit, by aring the stuaion and condiionsof
migrants, with the ability to adapt and meke persond contacts in an atmospheae of aclear withess of life.

Diocesan/eparchial presbyters aschaplaingmissionaries

79. Chplaingmissionaies may bediocesan/eparchial presbyters (who nornally remain incardinated in
ther own diocese/eparchy and go droad temporaily to care for migrants) or rdigious presbyters. Both
however, whether diocesan/eparchid or rdigious, take on he same mission, thoughther initial vocations
may be different and complementary.

Diocesan/eparchial presbyters, exercising pastord carein adiocese/eparchy where they are not
incardinated are nevertheless integraed into it so tha they form pat of the diocesan/eparchial presbytery
to dl effects69. The same applies to religiouspresbyters. It cannottherefore betoo grongly stressed tha
chaplaingmissionaies remain urited in fraternd hamony notonly with theloca ordinary/eparch,but
also with the diocesan/eparchial dergy, especially with the paish priests. For tha purpos, paticipaion
in priestsO reetingsand thoe of the diocese/eparchy can be hdpful, together with efforts to bepresentin
gaheringsfor gudy of ©dal, moral, liturgical and pastoral issues. These are acondtion sine qua non for
putting an authentic pastord care into practice with mutual co-operation, solidarity and a-responsbility
(cf. DPMC 42). Itmug dso bean operative unity 0 asto beeffective beaween migrants and thelocal
popuktiontoo. This kind of olidarity, in intentionand in practice, will bean excellent example of
adgptation and collaboraion, andin this way mutua knowledgeand respect of the culturd heritages of
each onewill be achieved.

Religious presbyters, brothers and ssters working amorg migrants

80. Reigiouspresbyters, brohers and ssters have dways played a primary rolein pastord work for
migrants, andthe Churd has shown and ontinues to show great confidence in wha they do. The
Christian community recognises the vocation to the religiouslife as a gpecia gift of the Spirit, which the
Churdh welcomes, safeguards andinterprets so as to make it grow and develop in accordance with its
own dynamism70. The same Spirit in the course of history has dso brougltinto beng ingitutes whose
specific goal isthe apodolate to migrants/1, each having its own organisation.

In this connection we feel duty-bourd to remember the apogolate of religiouswomen, 2 often dedicated
to the pastoral care of migrants, with gecific charisms and peforming works of great pastord
importance. We would recall in paticular the wordsof the Pos-Synodd Apogolic Exhortation Vita
consecrata: Q.ikewise the future of re-evangdisation, & of dl other forms of missionary activity, is
unthinkable withouta renewed contribution from women, especially consecrated womenO(no. 57). Aso:



Ot is therefore urgently necessary to take certain concrete steps beginning by proviing roomfor women
to paticipae in dfferent fieldsand & al levels, induding desison-making pracesses, aboveadl in
matters which concern women themselves(y 2.

81. In alditionto these religiousingitutes for the pastord care of migrants, there are al'so others which,
although t is nottheir specific charism, are cordialy invited to take part in this responsbility. In fact Ot
will dways be oppotuneand praseworthy for them to devote themselves to the spiritud care of this
category ofthe faithful, choosng especially those activities that best correspond b ther nature and aimsO
(DPMC 53, 2).This is the prectical application of oneof the CoundlOslirectives, because Gn view of the
urgent need of ouls and the scarcity of diocesan dergy, rdigiouscommunities which are not dedicated
exclugvely to the contemplative life can be called upon ly the bishopsto assist in vaiouspastord
ministries. They should, however, keep in mind the particular character of each community. Supe&iors
should encouragethis work to the utmost, by accepting parishes even ona temporary basisO(CD 35).

82. Buitif al religiousinditutes are called upon o keep in mind hunan mobility in their pastord work,
then they should gve generouscongderation to the possibility of sending £me of their own members,
men or women, o work inthefield of mgration. Many of them in fact could make an gppreciable
contribution to the spiritual care of migrants because they have members with diff erent types of training,
coming fromvariouscounties, whomit would berelatively smple to trander abroad.

It is paticularly in the field of migration that the role attributed to rdigiousinditutesin the Apogolic
Exhortation Evangelii nuntiandi sandsou clearly. In fact by their lives they are sign of btal availability
to God, the Churdh andthe brethren. As such they have a specia importance in the context of the witness
which E i s of prime imporiance in evangelisation. At the same time as bang a chdlengeto the world
and o the Church hesdf, this dlent witness of povety and énegation, of purty and Sncerity, of sif-
sacrifice in obalience, can become an eloquent witness capable of touching dso nan-Christianswho have
good wll and ae sendtive to certain vauesO(EN 69).

83. This need for pastoral attentionis emphasised in the Ingtruction of 258" March 1987, deling with
pastord commitment for migrants and refugees, publshed jointly by the Congregation for the Rdigious
and Secular Ingtitutes and the Pontifical Commission for he Pastoral Care of Migraion and Tourism and
addressed to dl men and women supeiorsgenea. This appeal to rdigiousingitutes for aparticular
commitment in favour of migrants and r€ugees is deeply motivated by what coud be described as an

affi nity between the intimate expectationsof these people, uprooed from their honelands and the
religiouslife. Theirs are the expectations often unexpressed, of the poor with no prapect of security, of
outcasts often mortified in their longing far fraternity and communion. When offered by those who have
voluntarily chosen to livein povety, chastity and oledience, this solidarity is notonly a supportin their
diffi cult stuaion butalso awitness to vdues that can enkinde hope in sad Stuations (cf. no. 8). Here,
then, isan urgent invitation © dl ingitutes of consecrated life and o al sodeties of apogolic life to be
generousin wideningthe horizonsof their work with atruly missionay dimenson, an gped that should
be conddered especialy by rdigiouscongegaionswhos specific goal is missionay73.

84. Thereis no doubthat today many rdigiousingitutes are more and more aware tha themigration
problem represents more or less a challengeto thar charisms. But so tha this spiritud awareness and the
appedls of the ChurdiOsnagisterium may take on @ncrete form, we would suggest here to supeaiors
general that they collaborae generoudy with pastord workers for migrants and rdugees by assigning
some of their own members to work in this sector, backed up bythe solidarity and llaboraion of he
entire religiouscommunity. Perhapsthey might dso make available for this work, dther pemanently or
for acertain period, ©me part of their buildingstha would otherwise remain unud.

We would further suggest tha, in their circular letters to their members andin thar meetings upeiors
should fromtime to time focuson te urgency of the prodem of migrants and redugees, draving dtention
to Churd doawments and the wordsof the Holy Father. They mightalso care to biing up tis matter on
the occasion of general or provndial chapters and durihg courses of updding and permanent formation.
Future presbyters too fould & least consder the possibility of preparing themselvesto exercise their
ministry, or pat of it, among mgrants74.



85. Asregardsthe practical life of men and women rdigiousworking for migrants, it should bestressed
as afundamental criteriontha therdigious life as such mug be safeguarded and gopreciated inits
ingirationand in its paticular forms. It isin itself theimage of perfect charity, a charism whose
treasures are of bendfit to the whole community. Pastord care for migrants undoulbedly neadsreigious
communities, butthese in turn nug beable to live and work in ob®rvance of and alhesion © thar own
conditutiond noms. This is stated quite dearly in Mutuae Relationes: On this hour of alturd evolution
and ecclesial renewal, therefore, it is necessary to preserve the identity of each ingitute so securdy, tha
thedange of an ill-defined dtuation ke avoided, lest religious failing o give dueconsderationto the
particular mode of action proper to their character, become part of the life of the Church in avague and
ambiguouswayO(MR 11).

The laity, lay asodations and ecclesial movements: for an engaganent among migrants

86. In boh the Churd and dety the lay faithful, lay assodationsand ecclesial movements, with all the
diversity of their charisms and ministries, are called to bear Christian witness and o be in the service of
migrants too/5. In particular we have in mind pastord assistants and ctechists, animators of groupsof
young peple or aduts, pasonsengaged in the world of labour,in socid and charitable services (cf. PaG
51).

In aChurd tha drives to be entirely missonay-ministerial, urged by the Spirit, respect for the gifts of
all mug be given praninence. In this matter the lay faithful enjoy areas of rightful autonory, butthey
also take on typical tasks of diakonia, uch as visiting the sck, hdping the elderly, leading youh groups
animating family assocdiations teaching catechism and hobing courses of professiond qudification,
working in schools and in administration and, furhermore, helpingin the liturgy and in @onsultation
centresQ in prayer meetingsandin meditation on heWord of God.

87. Ghe and nmore specific tasks for the lay faithful arein trade unionsandin the world of labour,
advising @outand writing ou laws aimed at facilitating reunification of migrants with ther families and
assuring them equal rights and opportinities. This means giving them access to essential goods work and
wages, hoe and shooland enabling them to paticipatein the life of cvil sodety (elections
assodations recreational activities, ec.).

In the Churd itself, onecould examine the possibility of ingituting asuitable form of nonordaned
ministry of welcome with thetask of goproaching migrants and refugees and introducing them gradudly
into thecivil and the ecclesial community or hdping them in view of aposible retum to ther hame
county. In this context particular attention would need to bepaid to foreign gudents.

88. In this connection the lay faithful, too, need systematic formation (d. PaG 51), meant nat jud as
trangmitting of ideas and concepts but, abovedl, asahdp Baurely in an intellectual sense too DBfor them
to bear the witness of an authentic Chiistian life. Ethnic and linguistic communitiestoo ae called to be
places of education even bdore being entres of organisation, and in this widening view of thingsspace
will begiven for ongong and g/stematic formation.

The Christian witness of thelaity in buiding the Kingdomof God certainly headsthe list of ahog of
important questions including the relation of the Churd and theworld, faith and life, and dharity and
judice.

Part IV

The Structures of Missionary Pastoral Care



Unity in plurality: the problems

89. There are many reasonswhy the specific care of migrants should bemore deeply integrated into the
pastord care of particular Churches (cf. DPMC 42). The pason primarily responsble for thisis the
diocesan/eparchia bishop who, in full respect for the migrantsO diersity and siritual and aiturd
parimony, gas beyond helimits of uniformity (cf. PaG 65 and 72), dstingushing the territorial
character of the spiritud care of the faithful from that of care based on lelongingto ethnic, linguistic,
culturd and ritud groups

In this context each hog Churdis called upon b integrate the conaete redlity of the personsand groups
that compo< it, bringing the values of each oneinto communion, as dl are called upon © buid aChurch
that is concretely Catholic. Qn this way there is broughtabout a unity in plurality inthelocal Churd, a
unity that is notuniformity but hasmony,in which every legitimate diversity plays its pat in thecommon
and unfying dfortO(CMU 19).

In that way, inthe Spirit of Pentecog, the particular Chuich will contribute to the foundaion of anew
sodety, in which the different languages and aultures no longer conditute inviolable confines, as after
Babd, butin which this very diversity can realize a new manner of communication and communion (cf.
PaG 65).

Pastord work among mgrants thusbecomes a service of the Churd for the faithful whose language or
cultureis different from thoe of the hog country, while at the same time it ensuresthat the foreign
communities make their own contributionto the congruction ofa Churd that mugs beasgn and
ingrument of unty in the progect of arenewed hurnanity. It isthisvision tha hasto bedespened and
assimilated dso to avoid posible tensonsbeween indgenous paishes and dhaplaindes for immigrants,
between ind genouspresbyters and chaplaingmissionaies. In dl this, consderation should dso begiven
to the dassic distinction beween first, second and third generationsof migrants, each onehaving its own
characteristics and gecific problems.

90. Today the prodem of helping migrants find their place in the Chuich is mainly on two planes: oneis
canonical and gructural, and the other theological and pastoral.

Human mobility today is on aworld-widescale. In the long run his certainly means going beyond
pastord carethat is generally mono-ethnic, as both chaplainaes/missionsfor foregners and the territorial
parishes of hog counties have been up b now, thisin view of apastoral appraach based ondialogue and
condant mutud collaborédion.

Regarding dhaplaindes/missionsfor pesonsof adifferent culture or languaye, we should noe that the
classic pastoral expression Missio cum cura animarum Was basically linked, in the past, to immigraion
tha was temporay or at any rate gang through asettling-in paiod. Today this solution sould no bnge
bethe dmog exclusve pastord option forimmigrant communities that live at various levels of
integration in ther hog county. In aher words new sructures need to be thoughtout that, onthe one
hand, will bemore GtableQ with a more consequent juridical form in the particular Churdes, and, on he
other, will still be flexible and ope& to mobile or temporay immigraion. Itis no easy matter, butthis
already ssems to be thechdlengefor the future

Padoral sructures

91. Always bearing in mind tha the migrants themselves mug bethe first protagonists of pastord care,
we can envisage suitable solutionsboth in the sphae of éhnic-lingustic pastord care and of integrated
pastord care (cf. PaG 72).

In thefirst sphere, we would first of dl draw attention, hee, to some dynanics and pastord srucures,
beginning with the Missio cum cura animarum, the classic formula for communities ill being buit up,
applied to ethnic/national groupsor those of a given rite that have notyet settled dovn. Even in auch



chaplaindes/missionsmoreand nore emphasis will haveto belaid on nterethnic and interculturd
relations

On the other hand, a personal ethnic-linguistic parish or one based on a particular rite is foreseen for
places where there is an immigrant community tha will continually have newcomers even in the future,
and where that community is numericaly strong. Itmaintainsthe typical characteristic service of a parish
(prodamation oftheWord, atechesis, liturgy, diakonia) and will beconcerned aove dl with recent
immigrants, seasond workers or those coming by urns and with ahers who for vaiousreasonshave
diffi culty in finding ther place in the existent territorial sructures.

We can also envisagethe case of a local parish with an ethnic-linguistic mission or with one based on a
particular rite. Thisis identified with aterritorial parish which, with the help of ore or more pastord
workers, would take care of oneor more groupsof immigrant faithful. The chaplain here would bepat of
the parish team.

There can likewise bean ethnic-linguistic pastoral service on a zonal level, undestood & pastord care
for immigrants who are relatively well integrated in thelocal society. It seems important indeed to keep
certain dements of pastord care based onlanguage or linked to naiondity or a paticular rite. That
would guaantee essential services, including those related to aparticular type of culture and piety, and at
the same time pronmote openess and interaction among te territorial community and the variousethnic
groups

92. At dl events when thecanonica erection of such dable structures for pastoral care appears diffi cult
or inopportng this does notdiminish theduty to hdp Catholic immigrants pastordly in whaever
mannea seems best in view of drcumstances, even without specific canonical ingditutions Informal,
perhgos spontaneous pastoral arrangaments deserve to berecognised and encouraged within ecclesial
circumscriptions independently of howmany people benefit from them, if only to avoid the danger of
improvisation and isolated and unsiited pastord workers or even of scts.

Integrated pagoral care and its various sectors

93. Iniegrated peastoral care is here to beundestood doved|l as communion tha knows howto
appreciate bdongng © different cultures and peples. Thisisin respons to the FatherOgplan of love,
who in buiding His Kingdomof peace Bthrough Chrit, with Christ andin Christ Dby the power of the
Spirit, interweaves the historical, complex and often contradictory vicissitudes of humanity (cf. NMI 43).

On this basis we can envisage:

a  the intercultural and interethnic or inter-ritual parish, providing pestord assistance for bah the
local popuation and foreigne's resident in the same territory. In this way the traditiond territorial parish
would become the privileged and gable place of interethnic and interculturd experience, whilethe
individud groupswould retain acertain autonony. Or

&  the local parish with a service for migrants of one or more ethnic groups, of one or more rites. This
would beaterritorial parish made up of te local popuktion butwhose church or paish centre would be
a point of reference, meeting and community life for oneor more foreign cmmunities too.

94. Andly we coud envisage certain environments, sructures or ecific pastoral sectorstha are
dedicated to animation and formetion at variousleves in theworld of migrants. We have in mind:

a4  Centres for pastoral work among young persons and for vocational orientation, with the task of
furthering initiatives to this end;

a  Centres for the formation of the laity and pastoral workers, in amulticulturd perspective;



a4  Centres for study and pastoral reflection, with the task of obsrvingthe evolution of he migration
phenomenon and pesenting suitable pastoral proposis to thoe in chage

Pagoral units

95. Rastord units/6, which came into being some time ago in ome dioceses, mightin future conditute a
pastord platform for the apodolate anongimmigrants too. They manifest that the parish-territory
relationdhip is dowly changing. It can beobserved tha services for the spiritud assistance of the faithful
areincreasingin nunber and gong beyond paish boundaies, new legitimate forms of ministry are
emerging, and, last but not least, the migrantsO Glasporadis steadily growing in importance and
spreading geogrgphically.

Pastord units will have the desired dfect if they opeaate aboveadl inthe context of overall, integrated and
organic pastoral work. In tis framework the ethnic-lingustic chgplaincies/missionsand those for gecific
rites can likewise be fully accepted. The requirements of communion and co-resporsibility have to be
manifest conaetely, notonly in rdationsbetween pasonsand different groupsbutalso in therelations
between loca parish communities and ethnic-lingustic or ritud ones.

Conclusion
Universal Mission
Semina Ve bi (Seeds of the Word)

96. TodayOsnigrationsconditute the greatest movement of persons if not of peoples, of dl time. They
bring usinto contact with men and women, our brohers and ssters, who for econamic, culturd, political
or rdigiousreasonshave left or have been compdled to leave their homes and end p, for the mog pat,
in refugee camps in asoulless megdopdis and in dums on the outskirts of dties, where they often share
the margindisation ofthe unemployed, the ill-adjuged youth, and ébandone&l women. The migrant thirsts
for some gesture that will make him feel welcome, recogrised and acknowledged as a peson. Even jud a
simple greetingis oneof these.

In answer to this yearning men and women of the consecrated life, communities, lay assodationsand
ecclesial movements as well as pastord workers should feel abowve dl the duty to educate Chiistiansto
welcome, solidarity and openness to foragne's, o tha migration may become more and norea
Gignifi cantOfactor for the Church, and the faithful may discover the semina Verbi (seeds of the Word)
found n different cultures and religions/7.

97. In he Christian community born of Rntecost, migration is an integral pat of the Churc@ life,
clearly expresses its universality, pronotes communion within it, and influences its growth. Migration
thusoffers the Church an historic opporunity to proveits four characteristic marks: the Churd is one
because in a certain nse it also expresses the unity of the whole human family; it is koly also to make all
people holy and tha GodOsiame may be sanctified in them; it is catholic furthermore in its openness to
diversity that isto be hamonised; and it is likewise apostolic because it is dso committed to evangdise
thewhole hurman peson and all people.

It isthusclear that the Chuch@snis"sionery calling is notdetermined only by geographic distances but by
differences of culture and religion. MissionQ's thusgoing outto every peason o procdaim Jesus Christ
and, in Christ andthe Churd, to bring him into communion with dl humanity.

Builders of communion



98. Ohce the emergency phase has passed and migrants are settled in their hog courtry, the
chaplain/missionary will try to widen his own horizon and become a Qleacon of mmmunionO Being a
foreigne hewill bealiving reminde for thelocal Churd, inall its components, of its characteristic
catholicity, and the pastoral structures he serves will bea sign, poor hough t may be, of a paticular
Churdh committed in practiceto apah of universal communion, with respect for legitimate diversities.

99. In hisregad dl lay faithful too, houdh they may na have any gecial functionsor tasks, are to
embak on te journg/ of communion, which implies accepting legitimate diversity. Undoubgdly the
defence of Chiistian values also meansno dicrimination againg immigrants, abowe al througha
vigorousspiritud renewal of thefaithful themselves. Fraternd dialogueand mutud respect, the living
testimony oflove and welcome, thuscondgitute in themselves thefirst and indispensable form of
evangdisation.

A dialoguing and missionary spirit in pagoral care

100. Rrrticular Churdes are thuscalled for the gogpd Ossake to a better welcome for migrants through
pastord initiatives that indude meeting them and dieloguing with them as well as hdping the faithful to
overcome prejudices and bases. In contemporay s0dety, to which migration contributes by making it
more and nmore multiethnic, interculturd and nultireligious Christians are called to face a subdantially
new and fundanental chgpter in the missionay task: that of beng mssionay in countries of long
Chrigtian tradition (d. PaG 65 and 6. With grest respect and attention forthe migrantsO riaditionsand
culture, we Chiistiansare called to bear witness to the gogd of loveand pece in cur dealingswith them
and dso to prodaim the Word of God explicitly to them so that the blessing of the Lord, promsed to
Abraham and his descendants for ever, may reach them.

Because it is didlogue communion and mission, ecific pastoral care for, among and with migrants will
then become a sgnificant expression of the Churdh, caled to bea fraternd and peaceful meeting dace, a
home for dl, abuilding sugained by thefour pilars referred to by Blessed PopeJohn XXIII i n Pacem in
Terris, namely, truth and judice, love and freedom78, the fruit of that paschd event that in Christ has
recondled everything and everybody. Thus the Churdh will manifest clearly tha it is ahome and shod
of communion (cf. NMI 43) acepted and shared, of reconciliation requested and given, of mutud,
fraternad welcome and of authentic human and Chritian development. In this way, @ver moreaffi rmed
[is the knowledge of] the innate universality of the ChurchO®rganisation, in which no onecan be
consdered astrange orjug aguest, orin any way on e fringe of thing<Q(CMU 29).

The Church and Christians, sign of hope

101. Faced with the vast movement of people, with the phenomenon of hunan mobility, condgdered by
some as the new @redoOof contemporay man, faith remindsushowwe are al pilgrims on our vay
towards our rue homeland. CChristian life is essentially aliving throughthe Passover with Christ, or a
journgy, asublime migraion owardstotal Conmunion of tie Kingdomof GodQ(CMU 10). All the
history of the Churdhillugrates its passion and its holy zeal for this humanity on the move.

The GoreignaOis GodOsnessenge who surprises usand interrupts the reguarity and logic of ddly life,
bringing ner those who ae far away. In GoreignersOthe Churdh sees Christ who Qitches His tent
among u®(cf. Jn 1:14) and who @nocks at our doorQcf. 4p 3:20). This meeting Dcharacterised by
attention, welcome, sharing and lidarity, by the protection ofthe rights of migrants and of mmmitment
to evangdise Dreveals the condant solicitude of the Churd, which discovers authentic vauesin
migrants and congders them agreat human resource.

102. Gd thusentrugs the Churd, itself a pilgrim onearth, with thetask of forginga new creationin
Christ Jesus recapitulating in Him (cf. Eph 1:9-10) dl therich treasures of human dversity that Sn has
trandormed into divisionand wnflict. To the extent that the mysteriouspresence of this new creation is



genuindy witnessed to initslife, the Chuich isasgn of hopefor aworld that ardently desires judice,
freedom, truth and lidarity, tha is peace and hamony79. And notvithganding the repeated failures of
human progcts, noble as they may have been, Chretians roused by the phenomenon of nobility, become
aware of ther call to bedways and regpeatedly asgn of fraernity and communion in the world, by
respecting dfferences and pactising lidarity, in ther ethics of meeting ahers.

103. Mgrants, too, @n be the hidden provdential builders of such auniversal fraternity togeher with
many other brathers and ssters. They offer the Churdh the opporunity to realize more conaetdly its
identity as communion and its missionay vocation, as asserted bythe Vicar of Christ: QVligrationsoffer
individud local Churdes the oppotunity to verify their catholicity, which congsts notonly in
welcoming dfferent ethnic groups butabove dl in aeating communion with them and anong tem.
Ethnic and aulturd plurdism inthe Churd is notjug something to betolerated because it is trangtory, it
isadgructurd dimenson. Theunity of the Churd is not given bya common origin and language bu by
the Spirit of Pentecog which, kringing together men and women of different languayes and ndionsin ore
people, confers on them all faith in the same Lord and thecalling o the same hope30.

104. May the Virgin Mother, who together with he Blessed Son knev the pain of emigration and exile,
hep usto undestand the experience, and very often the drama, of those who ae compdled to live far
from thar homeland, and teach usto srve them inther necessities, truly accepting them as brothers and
ssters, 0 that todayOsmigrationsmay beconddered acall, dbdt a mysteriousone to the Kingdomof
God, which is dready presentin His Churd, its beginning (d. LG 9), and an indrument of Providence to
further the unity of the human family and peace81.

Juridical Pastoral Regulations
PREMISE
Art. 1

al. To theright of thefaithful to receive the hdp that derives from the spiritud wealth of the Church,
especialy the Word of God and the sacraments (CIC Can. 213,CCEO Can. 16),there is a corresponding
duty on the pat of pastorsto provide such hdp, in paticular to migrants, in view of ther paticular
condiion oflife.

a2. §nce with their domicile or quasi-domicile migrants are canonically part of aparish and
diocese/eparchy (CIC Can. 100107; CCEO Can. 911917), t isthe duty of the parish priest and the
diocesan or garchial bishop b extend to them the same pastoral care asis dueto their own
autochthonoussubjects.

a3. Moreover, especially when groupsof immigrants are nunerous the Churches of thar origin have the
responsbility of co-opeaating with the Churches of arrival to facilitate effi caciousand suitable pastord
assistance.

Chapter |
THE LAY FAITHFUL
Art. 2

al. In fufilling ther specific tasks, the lay faithful should be engaged in concretely carrying outwhat
truth, judice and loverequire. They should thuswelcome migrants as brothers and ssters and do &l they
can to ensuretha ther rights, especially those concerning the family and its unity, are recognised and
protected by hecivil authorities.

a2, Thelay faithful are dso cled to pranote the evangelisation of the migrants through he witness of
ther own lives as Christians living in faith, hopeand love, and by te prodamation of the Word of God



in ways tha are posible and suitable for them. This commitment is even more necessary where migrants
are withoutreligiousassistance because their places of residence are distant or dispersed or because of
the shortage of clergy. In such cases the lay faithful should be concerned about seeking mgrants outand
directing them to the church of theareaand in offering their own hdp to thechaplaingmissionaies and
parish priests so as to facilitate their contacts with the migrants.

Art. 3

al. Thefaithful who decideto live with another people should drive to esteem theculturd parimony of
the naion tha welcomes them, to contribute to its common goodand o read thefaith especially by the
example of Christian life.

a2. Where migrants are more nunerousthey, in paticular, should beoffered the possibility of taking part
in the diocesan/eparchial and paochial pastord coundls, so asto reelly take their place in the particular
ChurdhOstructures of paticipation.

a3. While maintaining theright of migrants to have thar own assodiations a the same time everything
should bedoneto facilitate their participaion in local assodations

a4, Thelay faithful who ae culturally better prepared and Piritudly moreavailable should furthermore
be urged and trained to take on aspecific service as pastoral workers in close collaboration with the
chaplangmissionaies.

Chapter 11
CHAPLAINS/MISSIONARIES
Art. 4

al. Resbyters, who have been gven the mandéae by the competent ecclesiastical authority to provde
gpiritud assistance in astable way to migrants of the same language or ration, or lelonging o the same
Churd sui iuris, are called chaplaingmissonaies for migrants; in virtue of their office they are endowed
with the faculties described in Can. 566, 4 of the CIC.

a2. This office should be conferred on apresbyter who ha been well prepared by asuitable period of
formationand who for reasonsof virtue, culture and knowedgeof the language and other mord and
spiritud gifts, demondrates that heis a suitable person for tis paticular and dffi cult task.

Art. 5

al. To tho=e presbyters who wish to devote themselves to the spiritual assistance of migrants, the
diocesan or garchial bishop $ould give authorisationto do ® if he congders them suited to this
mission, in accordance with wha islaid down in CIC Can. 271 ad CCEO Can. 361362 and in these
present juridical pastoral reguations

a2, Resbyters, who hase obtained due permission & explained in the preceding paagraph, siould make
themselves available to the Episcopd Corference ad quam, furnished with the relevant doaument granted
to them by ther own diocesan oreparchia bishop and thar own Episcopd Confaence, or by he
competent hierarchical structures of the Eastern Cahdic Churches. The Episcopal Confaence ad quam
will then ensure tha these presbyters are entrused to the diocesan or goarchial bishap or b the bishopsof
the dioceses or eparchies concerned, whowill appoint them chgplaingmissionaies to the migrants.

a3. Asfar asreligiouspresbyters who dalicate themselves to assisting migrants are concerned, the
specific noms contained in Chapter 11l have to beapplied.



Art. 6

al. When it is deemed necessary to erect a pasond paish, in view of the number of migrants or the
opporuneness of providing them with ecial pastord care correspondingto thar needs in dong © the
diocesan or garchial bishop $dl dearly establish the confines of this parish andthe rules regarding the
paish books Whenever the possibility exists, it should bekept in mind tha the migrants are free to
choo® whether they wish to bdong D the territorial parish wherethey are living or o the pesond
parish.

a2. The presbyter entruged with apersond parish for mgrants enjoysthe faculties and obigaionsof a
parish priest; wha is sated hae aboutchaplaingmissionaies for migrants gpplies to him unless the
nature of thingsrequires otherwise.

Art. 7

a]l The diocesan or goarchial bishop nay also erect amissio cum cura animarum in the territory of oneor
more paishes, dearly defining its terms of reference. It may or may notbeannexed to aterritorial parish.

a2, The chaplain entruged with amissio cum cura animarum, dways obsrving duedigtinctions is
juridically equivalent to aparish priest and paforms his fundionstogether with thelocal parish priest. He
likewise has the faculty to assist at the celebration ofa marriage when oneof the spousesis a migrant
beonging o his mission.

a3. In hecase mentional in the preceding paragraph, e chaplain is obliged to fill in the parish register
as required by law and b send an authentic copy & theend of every year both to thelocal parish priest
and to the pastor of the parish in which the marriage was celebrated.

a4, Resbyters assigned as coadjutorsto achgplain who ha been entrused with amissio cum cura
animarum have, dways ob%rving duedistinctions the same tasks and faculties as parochial vicars.

a5, If drcumstances rende it opportuineg amissio cum cura animarum, eected in the territory of ore or
more paishes, may beannexed to aterritorial parish, especially when thelatter is entrused to members
of the same ingitute of consecrated life or sodety of gpodolic life as those who ae caring for the
spiritud assistance of the migrants.

Art. 8

al. To every chaplain of mgrants, even if not entrused with amissio cum cura animarum, in 0 far as
possible, achurd or otory should be assignead for the exercise of his sacred ministry. In the contrary
case, thecompetent diocesan or garchial bishop $d!l issue opporuneingructionsauthorising the
chaplain/missionay to exercise his spiritual duties freely, and ogether with thelocal parish priest, in a
churd, notexcluding the ore of the parish.

2. Diocesan or garchial bishopsshal ensurethat the tasks of migrantsO baplaingmissionaies are
coordinated with the office of the parish priests and tha thelatter should accept and hep them (cf. CIC
Can. 571). ltisdso fitting that some chgplaingmissionaies for migrants be called to be members of the
diocesan presbytera coundl.

Art. 9

Unless there are explicit agreements to the contrary between the diocesan or goarchial bishops theone
who has erected themission, for which the chaplain exercises his ministry, isto guaantee him the same
econonic conditionsand insurance coverage as enjoyed bythe other presbyters of the diocese or eparchy.

Art. 10



For the duraion of hs appointment the chaplain/missionay for migrants is subject to the jurisdiction of
the diocesan or garchial bishop who eected the mission for which hepeforms his office, bot as
regardsthe exercise of his sacred ministry and dso the observance of Churd dscipline

Art. 11

al. In @untiesin which there are numerous chegplaingmissionaies for migrants of the same language, it
isopportunetha oneof them should beappointed ndiond co-ordinator.

g2. In ®ndderation that the co-ordinator@ responsbility is to co-ordinate the ministry and srvice of the
chaplaingmissionaies opeaating within aparticular nation, te acts on béndf of the Episcopd Confrence
ad quam, by whose president heis agppointed ater conaultation with the Episcopd Conference a qua.

a3. The co-ordinator shdl generally be chosen from among he chaplaingmissionaies of the same
nationdity orlanguage.

a4, The co-ordinator dces not enjoy any power of jurisdiction in virtue of his office.

a5. In view of his office the co-ordinator has the duty of maintaining relationsboth with the diocesan and
eparchial bishopsof thecounty a quo and with those of thecounty ad quem.

86. Itis opporuneto dscuss matters with the co-ordinators when gopanting, tranderring or relacing
chaplaingmissionaies, and also when envisaging theerection ofa nev mission.

Chapter 111
MEN AND WOMEN RELI GIOUS
Art. 12

al. All inditutes, in which religiousof variousnaionsare often present, can make their contributionto
assistance for migrants. Ecclesiastical authorities should therefore encourage in particular the work done
by those who, unde the sea of rdigiousvows, have the apodolate to migrants as their own ecific god
or who have acquired gppreciable experience in that field.

a2. The hdp offered by womenOsedligious inditutes to the apodolate anongmigrants should dso be
appreciated and vdued. The diocesan or goarchia bishop $idl therefore ensuretha these inditutes, with
full respect for thar own rules and bearing in mind their obligaionsand thar charism, lack neither the
spiritud assistance northe material means necessary for them to carry outther mission.

Art. 13

al. In geeral whenever a diocesan or goarchial bishop ntendsto entrug the care of migrantsto a
religiousinditute, with duerespect for the cusomary canonical noms, hewill draw up awritten
agreement with the supeior of tha inditute. If more than onediocese or eparchy is involved, the
agreement mug be sgned by every diocesan or goarchia bishop. Theradle of co-ordinaing these
initiatives bd ongsto the competent commission of he Episcopal Confeence or the corresponding
hierarchical sructures of the Eastern Catholic Churdes.

a2, If the pastord care of migrantsis entrusted to an individud religious it is aways necessary first to
obtain the consent of his supeior andin this case too o draw up the relative agreement in writing; in
other words taking into congderation duedistinctions the procdureis the same astha laid down in Art.
5 for diocesan presbyters.

Art. 14



Asregadscarrying outthar apodolate anong mgrants and ttinerant people, dl rdigiousare bound o
obey the dispostionsof the diocesan oreparchia bishop. Bven in the case of ingitutes with the specific
god of assisting migrants, everything dore and dl initiatives taken in themigrantsO faour ae subject to
the authority and drection ofthe diocesan or garchial bishop, dlowing however for theright of
supeiorsto watch ove thereligiouslife and the zeal with which their members carry outthar ministry.

Art. 15

Everythinglaid down in this chapter aboutrdigiousis applicable, respecting duedistinctions to odeties
of gpodolic life and to secular ingitutes.

Chapter IV
CHURCH AUTHORITIES
Art. 16

al. Thediocesan or garchial bishop $dl devote specia care to migrant faithful, above dl by supporing
the pastord action in thar favour peformed by paish priests and the chaplaingmissionaies for
immigrants. In this heshall ask any necessary hdp fromthe migrantsO Chuttees of origin, or fromother
ingitutionsdevoted to iritual assistance for migrants, and also provide for thecreation of patord
structures best adapted to the circumstances and pastord needs If necessary, the diocesan or goarchial
bishop $dl appoint an episcopd vicar with the charge of directing the pastord care of migrants, or dse
he shdl set upa special office for the migrants themselves at the episcopd or garchial chancery.

a2. §nce the spiritud care of the faithful is the duty in primis of the diocesan oreparchial bishop, t is his
responsbility to erect pasond paishes and missiones cum cura animarum and 10 gopoint
chaplaingmissionaies. The diocesan or garchial bishop $dl enaurethat the territorial parish priest and
the presbyters entrused with migrants move forward together in a girit of collaboraion and
undestanding.

a3. The diocesan or garchia bishop, n accordance with CIC Can. 383 ad CCEO Can. 193, &dl dso
provide for siritual assistance to migrants of another Churd sui iuris, upporing the pastora work of
presbyters of the same rite or of oher presbyters, and ob®rving the rdevant canoncal norns.

Art. 17

al. With regard to Christian migrants notin full communion with the Caholic Churdy, the diocesan or
eparchial bishop $1idl have an atitudeof charity, pramoting ecumenism as undestood by he Churd and
offering these immigrants the spiritual help tha is posible and necessary, respecting the norns
concerning communicatio in sacris and te legitimate desiderata of their pastors

a2. The diocesan or garchial bishop $dl also congder unbatised migrants as entruged to himin the
Lord and, with respect for their freedom of constience, shdl offer them toothe posibility of coming o
thetruth that is Christ.

Art. 18

al. Thediocesan or garchial bishopsof the countiies a quibus shdl remind parish priests of tharr serious
duty to provide for all the faithful a religiousformation such that, if the case may be they will be able to
face the diffi culties conrected with their departure for emigration.

a2, Thediocesan or garchial bishopsof the places a quibus shdl moreover take it upon hemselvesto
seek out diocesan/eparchial presbyters who ae suited for pastord care with emigrants, and they shdl not
neglect to enter into dose relationswith the Episcopd Confeence or the corresponding hierarchical
structure of the Eastern Caholic Churd o the naion ad quam in orde to help in pastord work.



a3. Bven in dioceses/eparchies or regionswhere it is notimmediately necessary for ssminariansto
gpeciadisein the field of mgration, the prablems of human mobility should betaken more and more into
accountin theteaching oftheology, especially pastord theology.

Chapter V

EPISCOPAL CONFERENCES AND THE CORRESPONDING HIERARCHICAL
STRUCTURES OF THE EASTERN CATHOLI C CHURCHES

Art. 19

al. In @untiesto which migrants go, orwhich they leave, in larger nunbers, the Episcopd Confeences
and the competent hierarchical sructures of the Eastern Cahdic Churches shdl set up aspecial naiond
commission for mgraion. Itwill have its secretary, who in general will take on the office of naiond
director for migrdion. I is very opporune tha rdigiousshould bepresent on this commission & experts,
especialy those working forthe spiritud assistance of migrants, as well as lay faithful qudified in this
matter.

a2. In ohe counties where there are fewer migrants, the Episcopd Confeences or the corresponding
hierarchical sructures of the Eastern Catholic Churdes shdl appant abishop pronoter to ensuretha
migrants are propely assisted.

a3. Bpiscopd Conferences and the corresponding hierarchical structures of the Eastern Caholic Churches
will informthe Pontifical Coundl for the Pastord Care of Migrants and Itinerant People of the
compostion ofthe commission described in thefirst paragraph a the name of the bishop pronoter.

Art. 20
al. Itisthe duty of the Migraiion Conmission or tie bishop pronoter:

1. to gaherinformation on he migration stuaionin thecounty andto pass on ugful daato the
diocesan/eparchia bishops dso in contact with the centres for migration gudies,

2. to animate and gimulate the relevant diocesan commissions which in turn will do he same with
respect to those parochia commissionsconcerned with the vast and nore general phenomenon of hunan
mobility;

3. to receive requests for chgplaingmissionaies from the bishopsof dioceses/eparchies in which there
isimmigration, and introduce to them the presbyters propogd for this ministry;

4. to propos to the Episcopd Confaence and the corresponding hierarchical structures of the Eastern
Caholic Churdes, when necessary, the gopointment of andiond coordinator for the
chaplangmissionaies,

5. to establish opportine contacts with Episcopd Conferences and the correspondng hierarchical
structures of the Eastern Cahdic Chuiches concerned;

6. to establish opportinecontacts with the Pontifical Courtil for the Pastord Cae of Migrants and
Itinerant People and o pass on indicationsreceived from the Coundl to the diocesan or eparchial
bishops

7. to end an annud repott on he stuaion of he pastoral care of migrants to the Pontifical Coundl
for the Pastord Care of Migrants and Itinerant People, to the Episcopal Confaence, to the corresponding
hierarchical sructures of the Eastern Catholic Churdies, and dso to the diocesan/eparchia bishops

a?. ltisthetask of the naiond director:



1. to facilitatein general Balso in reference to Art. 11Btherelationsof the bishopsof his own county
with the naiond commission or wth the bishop pronoter;

2. to compile the reportmentionad in point 7, a1 of his Article.
Art. 21

In orde to arouse the awareness of dl thefaithful to thar duty of fraternity and charity towards migrants
and 1 oollect the necessary econonic ad to fulfil pastord oligations towardsthem, the Episcopal
Confaences andthe corresponding hierarchical sructures of the Eastern Catholic Churches shdl fix a
date for adDay (or Week) of Migrants and RefugeesOat atime and in the manne called for bylocal
circumstances, even if for thefuture it isto behopel tha afixed dae can beagreed upon for ts
celebration everywhere.

Chapter VI

THE PONTIFICAL COUNCIL FOR THE PASTORAL CARE
OF MIGRANTS AND ITINERANT PEOPLE

Art. 22

al. Itisthetask of the Pontifical Counal for the Pastord Care of Migrants and Itinerant People to guide
Qhe pastoral solicitude of the Churd to the paticular nesds of those who have been forced to ebandon
ther homeland as well as thoe who hare none Congquently the Coundl closaly follows all questions
pertaining o this matterO(PB 149). Moreover G@he Courtil is committed to assuring that particular
Churdnes offer effi caciousand rdevant spiritud assistance to refugees and exiles, by stting up
adequaepastoral structures when necessary, as well asto migrantsO(PB 150, 1),always however with
duerespect for the pastord responsbility of local Churches and the competence of other organs of the
Roman Curia

a2, Itistherefore the duty of the Pontifical Coundl among oter things

1. to dudy thereports sentin by Episcopd Conferences or the corresponding herarchical sructures of
the Eastern Cahdic Churches;

2. toissueindructions referred to by Gan. 34 of he CIC, to make suggestionsand encourage
initiatives, activities and programmes to develop gructures andingitutionsrelating to the pastord care of
migrants,

3. to pronote exchange of information among te different Episcopal Conferences or of that coming
from the corresponding hierarchical structures of the Eastern Cahdic Churdes, and to facilitate thar
relationswith oneanather, especially when it is amatter of tranderring apresbyter from onendion o
anothe for the pastoral care of migrants;

4. to gudy, encourage, and animate the pastord activity of regiond and continental organisms of
ecclesial communion to co-ordinate and hermonise initiatives in favour of mgrants;

5. to dudy stuaionsto evaluate if, in determined places, there are circumstances tha may suggest
specific pastora gructures for migrants (cf. no. 24, nog 23);

6. to pronotetherdationsof rdigiousinditutes that offer spiritual assistance to migrants with the
Episcopd Conferences and the correspondng hierarchical structures of the Eastern Caholic Churdes
andto follow their work, dways with due respect for the competence of the Congreation for he
Institutes of Congcrated Life and the Sodeties of Apodolic Life, in matters regarding the observance of
therdigiouslife, and the competence of the Congreation for he Eastern Churdes;



7. to dimulate and paticipate in usful or necessary initiatives in view of aprofitable and und
ecumenical collaborationin thefield of migration, in agreement with the Pontifical Coungl for
Promoting Chrgtian Unity;

8. to dimulate and paticipate in tho® initiatives that are consdered necessary or advantageousfor
dialoguewith groupsof nonChristian migrants, in agreement with the Pontifical Coundl for Inter-
religiousDialogue

Notwithstanding any contrary dispositions.

On the I of May 2004, Memorial of St. Joseph the Worker, the Holy Father approved the present

Instruction of the Pontifical Council for the Pastoral Care of Migrants and Itinerant People and
authorized its publication.

Rome, from the offices of the Pontifical Coundl for the Pastord Care of Migrants and Itinerant People,
on the 39 of May 2004, Feast of Saints Philip and James, Aposles.

Stephen Fumio Cadind Hamao
President

+ Agodino Marchetto
Titular Archbishop of Astigi
Secretary
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